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INTRODUCTION 


Bhakti Movement in South India 


“The bhakti movement in South India came to the fore i 
the sixth to the ninth centuries A.D. This was the period in whi 
‘many mystic poets, both the Nayanmirs of Saivism and the Alvars 
of Srivaisnavism, went about singing the praises of the Lord, They 
wandered from place to place and composed their hymns in praise 
of the particular deity in that place, 


‘The subject matter of all Tamil poetry has traditionally been 
‘categorised as broadly two—akam and putam. Akam (‘internal’) 
is what pertains to the individual and the private, the inner, the 
introvert. Puram (‘external ’) is what pertains to the public man, 
king or officer, the outer, the extrovert. Love poetry will come 
‘under akam and the poetry of heroism or war under puram. 


‘The intense devotion which the Niyamars and Alvirs 
felt towards God would normally come under akam. The 
‘Vaishnavite Alvirs went one step further than their contemporary 
Niyanmirs thinking of this devotion in terms not so much of 
man and God as of man and his beloved, whether a child (Periyal- 
vir) or a lover (Antal). The human soul longs for God as a woman 
for his sweetheart. It is the theme of the Biblical Song of Songs 
‘but with the roles reversed—not the man singing for the woman 
but the woman for the man. The parallel to this in western religious 
literature is the mystical poetry of St. Theresa with its passionate 
love for Jesus. 


Recital of Hymns in Temples 


‘The chanting of hymns in Saivite as well as Vaignava temples 
‘was in vogue long before the time of Raminuja, There are ins- 
criptions relating to the reign of Parantaka at Lalgudi and Allur 
in the Tiruchirapalli district from which it is seen that provision 
had been made for singing the ‘Tiruppadiyam’ in Saivite 
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temples There are similar references in inscriptions dating right 
from the time of Raja Raja Cola which go to prove that provision 
‘was made for the chanting of Tiruvaymoli by Tiruvaymoli Tévar 
in Vaispava temples* Not only the hymns, Tiruyaymoli, of 
‘Nammilvar but the hymns of other Alvars also were chanted in 
the temples on particular occasions.» 


Codification of Hymns 


Ic is an interesting feature of the bhakti movement in South 
India that the codifications of the Saivite hymns by Nampi Antir 
‘Nampi and of the Sri Vaignava hymns, Divya Prabandams, by 
Nathamuni were effected more or less about the samc period and. 
in the same region’ Nithamupi’s period must have been around 
the end of the ninth and the beginning of the tenth centuri 


At Lillgadi and Allo in the Trichinopoly district are found inseriptions 
Of the reigon of Parintaka 1, providing for Brahmins singing the 
‘Tiruppadiyam during the daily service in the temples. Earlier 
‘han Pardntaka’s reign, in the reign of the Pallava Vijaya ~Nandi- 
‘Vikrama Varman, reciters of the Tiruppadiyam are enumerated in 
thelist of persons employed in the service of a temple at Tiruvallam, 


(Pape 637, The Colaty K. A. Nilakanto Sastr) 
"The mention of Tirw-Vaymolidevar im an inscription at Ukkal in 


(Page 639, The Coles, K, A. Nilekanta Sastr) 


8 The fact that the hymn of Kuladekhara-vir beginning tettarundiral 
‘was recited before the deity daring three nights in the course of a 
festival in Srirangam is mentioned in an inscription of A.D. 1088, 


(Page 639, The Colas, K. A. Nilokanta Sasi) 


“Tradition confers upon Nathamuni the honour of having done for 
‘Veisoava Iyrics what Nambi Andiir Nambi for the Saiva 
‘ones. If Srinitha who seems to be mentioned in the Anbil plates 
tmay be taken to be the same as the Vaisnava Saint Néthamuni, his 
‘age would be the end of the ninth and the beginning of the tenth 
‘centuries A.D., and this accords well with the other testimony we 
hhave, meagre as it is, on the subject. 


(Page 638, The Colas, K. A. Nilakanta Sastri) 
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As per the taditional account Nathamupi once heard some 
visitors to his place from Kurukir, the birth place of Nammilvar, 
recite a hymn of ten verses from Tinmaymofi, He was enchanted 
by the melody of the hymn. Realising that they were only part of 
‘a thousand verses composed by Nammalvir, Nithamupi journeyed 
to Kurukir in the hope of discovering the remaining verses. At 
Kurukir, Nathamupi worshipped Lord Visou and then repaired 
to the foot of the tamarind tree under which Nammajvar had spent 
his time, in the hope of having the Daréan of Nammalvir, He was 
disappointed however. Then he started reciting Madhura Kavi's 
ten stanzas in praise of his guru, Nammajvar, When he recited 
those stanzas 12,000 times, both Nammalvar and Madhura Kavi 
appeared before him and imparted to him the knowledge of the 
four works of Nammialvir. Thereafter Nathamugi stayed on in 
Kurukir, meditating upon the Prabhandas, till he was summoned 
to his nasive place Virandrayanapuram by the deity of that place. 
‘And in his native place he and his disciples spent their time chanting, 
‘the hymns. 


‘Apart from tradition, it is now accepted that it was Nathamupi 
who codified the hymns, Divyaprabandhams, of the Alvirs, as 
mentioned in the Guruparampara prabhivam.* 


‘The Concept of Ubhaya Vedanta 


One of the most important contributions of the $ri Vaisnava 
Aediryas is the establishment of the concept of Ubhaya Vedanta, 
e., the equal validity of both the Sanskrit éruti or revealed texts 
‘and the Tamil hymns of the Alvars, those who had immersed them- 
selves in God and his qualities. 


‘The history behind the concept of ‘ Ubhaya-Vedinta " is most 
significant tor it depicts the way in which the hymns of the Alvars 
came to be considered as Vedanta in Tamil, According to the 
Aciirya Hydayam, the Vedas as we know are sruti, i.e. what was 
heard or revealed, and anadi i-c., without beginning or authorship. 
‘They are the supreme authority. The Tamil hymns are equally 
claimed to be “anddi™ in the Sri Vaispava tradition, They have 
a * beginning *, adi, from the Alvars only in the sense that the latter 


* Guruparampard Prabhivam—Ardyirappati, page 120. 
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Were the instruments through which the Supreme Lord, Narayana, ; 
revealed His will. He says that like * Sruti’ which was given by 

Lord to Brahmi, Divya Prabhandhams were also given by Lord to 

‘the Alvars.* Alvis started giving equal status to Tamil al ng with 
Sanskrit. For instance, Kulasekhara Alvar in his Perumaltirumoli 

‘efers to Lord as the northern language, Sanskrit, and the poem 

-of sweet joy in Tamil? 


‘Tirumakai Alvar in h’s Tirunetuntantakam describes the Lord as 
one who is in the form of the sound of Tamil, which has the power: 
cof expression and who is in the form of the Sanskrit word, Vatacol. 
It is worthy of note here that the Alvar gives prime importance to 
‘Tamil which has felicity in expression and only refers later to 
‘Sanskrit without any qualifying epithet for the northern language. 
Jn the same stanza, Tirumankai Alvar calls the Lord as the mantra ‘ 
‘of Vedanta, denoting that all the Upanishads describe only 
From this one can glean that the Alvar is aitaching equal signifi- 


cance to Tamil, Sanskrit and Vedanta, who is God Himself, the 
primordial cause of everyihing.* 


Maturakavi, a direct disciple of Satakopan, says about his 


ficirya, as “He who composed the stanzas through which the 
inner meaning of the Veda of the great Vetiyars (Brahmins) is 
established in my heart.” 


~~ © Retiya Bnayam Cormikai 41, 
- = 
* Antamifinpapavioai avvatamoli yai ppattatrarkl. 
Pera tirumoli—1-4) 
“intirarkum piramagkum mutalaptapgai irunilam XAl tT nic vip ptOam 
sintdy 
sentiratigtarmioca; vatacoliki ticsindpkumly tifkel Alyirtki j 
antarattil tevarkkaum atiyalth’ axtianagai antaparméiju attivaitta 
‘mentirattai manirattal magavtu egrum valatyél valalam mataneBicamé. 
(Firunepunstotaiam, 9) 


* mikkavétiyar vétattioatporul igkappiti yenneticul niguttini 
‘taikacie cafakopanen mampikku 8] pukkaktal atimalp peyanangé. 


(Keopinuncirutsémpa, 9 
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Maturakavi says that Satakopap has mercifully sung one 
thousand sweet hymns in Tamil, which would make happy the 
devotees, who forever engage themselves in praising the 
glory of the Lord.” 


‘Yamuna does not refer to Tiruvaymoli as Drivida Veda, but 
in Stotraratna he docs pay homage to the feet of Vakulabharana, 
Nammilvir, whom he calls the first Ackrya (Stanza-5), Many of 
‘Yamuna’s ideas are parallel to those of the Alvars. It includes 
for instance, a direct transtation from Kulasekhara in Stanza 26 
of Stotraratna’. 


Guruparampara records that as part of his temple reforms 
Ramnuja included the chanting of hymns of the Divya 
Prabandha.® The author of Acdrya Hydayam has recorded that 
Ramanuja used to explain the Brahma-sitras with the aid of 
Tirwvaymoli.!? 

That the Divya Prabandhas had been accepted by Srivai- 
‘avas as equivalent to the Sanskrit Vedas as part of regular temple 
‘worship is evident from the reference to Nammalvar in the Stotras 


Arutkoitdqum ariyavar ippors 
arulipap avvarumaraiyinporul 
arulkotta Syiram iotaml patios 
av] katitiriwwulakinilnikkst®. 


(Kopsinemcirattimpu, 8) 
ar cigattt ipratdy akarrtinum masravaltan aru! ninainte alumkulavi 
atuvé poorirantéas. 
(Kulacekara, Perameltirwmoll, 5:1 
‘sl nirastopi difuh stanandhayab oajicu matuh carnapaw jihisa 
(Gramana, Stotraraina, sta. 26) 
¥ Guraparampari prabhivam—pp. 181 ff. 


% Bhisyakcaritukosqu satra 
‘ySikhpnattkal orutku vituvar, 
(Aarrehrdayam—cu65) 
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Of some of the direct disciples of Rimanuja, like Kiresa and his 
son, Pardsara Bhattar.* 


‘4 (@) Traividya Vrdha jana marcha vibhOsanam yat 


(@) Baktiprabhiva bhavadadbhu ta bhava 
‘Sandhuksita pranayasira rasougha purnah. 
Vedartharatoa nidhib acyutadivya dha 
Jiyat parafkusa pyodhirsima bhama, 
(Set Vaskungha Stavam—3) 
‘Kureso 


“Hai to Nammalvar who competes with the ocean in his qualities 
‘Of divine love: immeasurable is his love for the Lont, even 
‘asthe full waters of the Ocean, Vaticgated_ and most wonder~ 
ul are the myriad moods of his love for Him (the Navasrasas 
even as the ocexn contains unheard of treasures) Immortal 
shall he be who is our and our Lord's pride of possession". 


(Stanza—3) 


(©) Vakuladhara Sarasvatlvigakta Svararssa Shivayutesu Kinnarip, 
<dravati desadapi prasakta gintsu tha vanatata tatisu Sundrarya. 
(Sundara bahistara—12) 
Kureso 


‘The very stones melt, when Kinoara maidens, who are endowed 
with perception of swara, rasa and bhava, sing the “Saraswat 
of Vakuladhara"* (hymns of Nammalvar), from the valleys of 
* Sundara "hill —(Alakarmalai), 

(@) Rien justonahe krona trsptatvars ivoditam, 

‘Sahasra sikhim yodraksit drdvigim braha Sanyanitam 
(Si rapeardjastara—6 (Pardiara Bhattar) 
“We bow before that saint Nammalvar who perecived the Brahma 
sambita (Upanishad) in Tamil, having a thousand branches. 
‘and who is the very personification, a8 it. were, of the thirst 
for Kisna,”* 
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Though Nathamupi and Alavandar were instrumental in 
introducing the chanting of the Divys Prabandham in Vaisnava 
temples, it was Raminuja who systematised it and arranged for 
the chanting of hymns as an integral part of the temple ritual. This 
is borne out by the inscriptions relating to the post-Ramanuja 
period. This is also known from the Koyil oluku, which is a 
recorded document on the Srirangam temple routine from the 
time of Ramanuja, 


‘The concluding session in Srivaiznava daily or special worship, 
as in the case of a festival of the presiding deity or Alvar or Acirya, 
hhas an important item called * Cicrumurai ', which marks the end 
Of the recitation of the Divya Prabandham. After the recital of the 
last two verses of each work of the Alvar followed by two verses of 
Tiruppallantu, two verses are sung which m an the following: . 
“May the divine command of the venerable Rimanuja. grow 
stronger and stronger, with its powers unobstructed in all places 
and on all occasions and at all times, May the divine command of 
Riminuja shine forth every day and pervade all places, for it 
aims at the welfare of all the worlds. O Lord, please make 
the glory of Srirangam grow strong every day without any 
hindrance. "!* 


It may also be noted that Rimanuja’s systematisation of 
‘temple worship is adopted even in domestic worship, which is 
is followed by Cirrumurai. Further, the influence of Rimimuja 


Diryaprabhandha recital in yalsnava Temnples.—Dr. K. V. Raman 
(Set Ramanaja Vagl—October 1979, pp.33f1), 
1 Sacvadésa sadikiless avyhata parfkramd, 
‘imanujarya divydjtya vardhati abhivardhatio, 


rimanujtcya divydjfiva prativisarm wala, 
DigantavySpinfu bhoyat sthi lokabitaisini. 


(Seimanna Srirangairiyam anspednard antainam savardhaya) 
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can also be seen in the singing of the hymns of Alvars in: marriage 
ceremonies and in obsequies."” 


‘Sti Nammilyar 

‘Set Nammilvar was born at Tirukkurukir, also known as Alvar 
tirunakari, in the Vetilar Community of fourth Varna. His 
parents were Kiri and Utaiya Nafkai. He was given the name, 
‘Maran by his parents. 

Itis said that as soon as he was born, he was so absorbed in the 
contemplation of God that he would not eat or drink but soon took 
up residence under.a tamarind tree and remained theie, He 
radiated a saintly effulgence which could te seen fromfarand wide. 
In fact, Matura Kavi who was on tour in the North saw it and 
hastened to the South, following the direction of the effulgence. 
He reached the city of the Alvar and located the Tamarind tree 
‘under which Nammélvir was seated. There the meeting took 
place between these two great souls, Nammalvir and Matura Kavi, 
the latter himself one of the Alvars. Matura Kavi saw with wonder 
that Nammalvir did not take any food or water and would also 
not talk to anybody. He put the question to him: “A little 
thing bom in a dead body, what will it eat and where will it live?” 
Nammalvar replied: “It will eat that and lie there.” Matura 
Kavi realised that Nammalvar meant that though the body is a 
dead thing and soul infinitely small, it had the capacity to stay in 
the body and live on it. By this Nammajvar sought also to convey 


2 The ten stanzas of ~ NacciySr Ticumoli™” beginning with ** Varuna 
‘miyicam", where Ania} dreams of her macriage with Lord N&rBya0a4 
fare usally rung during the weddings of the south Indian 
‘Sci Vaigpavite community. This may well be taken as an index of 
the deep penctrative influcoce of the hymns of Alvlrs on the social 
life ofthe Sei Vaispava Community. 


Before the commencement of funeral ceremonies in (cas: of death to 
the members of) the Sei Vaisnava community when the dead body 
(préia) is washedand the cate mack applied, at least hundred stanzas, 
lof Nammfivir ate chanted. This is done as if to indicate the ong- 
ing of the individes! soul to reach the lotus feet of the 
Lord. Similarly, at the conclusion of the ceremonies on the 13th 
day, thousand hymns of Nammalvde (Ze, Tirusdymolf) are chanted, 
10 signify the liberation of the soul. 
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that emancipated souls, though finite and small, dwell in God and 
God is their food, wealth, mind, wisdom, bliss and everything. 
He himself has spoken of service of God as the greatest gift of God, 
exceeding even the matter of liberation from the cycle of births. 
The teachings of Nammialvar are said to be capable of liberating 
anyone. His influence on the course. of religious history was 
enormous. : 


‘The place of Nammalvar in Sri vaisnavism can be gauged from 
the fact that he is held to be the most important among the Alvars. 
‘When one considers that he was of the fourth raraa, one can under- 
stand the height to which a person can rise by the love of God. 
His very name, Nammilvar, our Alvar, shows the esteem and 
alfection in which he is held in the Srivaisnva community. He is 
also known as Satakops, which is a symbol representing the Lord's 
feet are placed on the devotee’s head im reverential worship. 
He himself had stated: ” By becoming servants of the Lord, 
We have verily become,as it were, His sacred sandals” (Tiruvantaiti- 
31). Besides Tiruvaymoli, his other works are: Tiruviruttam, 


Matura Kavi Alvar 

‘The meeting of Matura Kavi and Nammajvar has already been. 
described. Nammijydr's statement that he was enjoying God, as 
his food and resting in God made Matura Kavi realise the profound 


‘truth in it; then and there ke chose Nammilvar as his acieya, 
He learned all the hymns of the great saint and followed the method 
of thakti and prapatti scrupulously. The traditional accounts 
include him among the Alvars, though with 2 difference. While 
all other Alvars enjoyed the mystic vision of God and His infinite 
auspicious attributes, Matura Kavi sang ubout the glory of Nammil- 
var alone in his only composition. It is called *Kanpinun 
Cicuttimpu” in which he sings the praise of Nammalvar or Safa 
kkopap. ‘The fact that he has been elevated on the strength of this 
‘only work, demonstrates the significance of the deep devotion to 
Aearyas. 


Status of Devotees 
Vedanta Desika in the Chapter * Prabhiiva Vyavast! adhikira’ of 
‘his work * Rahasya Traya Sara’ discusses elaborately on devotees 
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‘born in a lower varna. He refers to the Purpas wherein it has 
been stated that a devotee, even though of a lower varna, is 
‘superior to one of a higher varna who is not a devotee. 


Vediinta Desika held firm views on varnas and the Varoasiama 
Dharma. According to him a person born in a lower varna and 
who is a devotee of Lord Visnu is venerable! This veneration does 
not make the devotee get the social status of a higher varpa, To 
establish this, Vedanta Desika has mentioned the simile of the : 
Surabhi, Kamadhenu, which furnishes all that people desire, but 

is still a cow. The same thing applics to the Bhagavats, who 
should be venerated but who cannot change his varga. : 


‘Vedinta Desika discusses about this elaborately in this chapter 
and cites the cases of Vyidha and Tulidhara, These two, though 
born in a lower Varna and thus ineligible to study the Vedas or 
teach them, were still able to clarify the doubts of the Brahmins 

who approached them for clarification on points in the Vedas. 

‘Desika says that they were like guides who direct travellers who had 

strayed into the forest, Vyidha and Tulidhara were important 

‘only for guidance but could not became members of a higher 

Varna. As regards Alvirs, according to Vedanta Desika, they were 

of a special category and could not be classified with mortals. In 

his Guru Paramparasiram, he calls the ten Alvars as the Navina 
Dasivatara, or the new ten incarnations of this Lord. 


While discussing the question of Nammalvar’s birth, Alakiya 
Manavila Perumal Nayapar in his Acirya Hydayamit compares 
to that of rl Krsna and Krsna Dvaipayana, Vyasa, but with a 
difference. Sei Krsna was born in prison in Matura and was brought 
up by his foster-mother, Yasoda in Gokulam, Vydsa was born to 
‘Machcha Gandhi and was also not brought up by her. But Nam- 
malvir was born in Tirukurukdr. and brought up by his parents. 
‘The places of birth of Set Krsna, Vyisa and Nammdjvar are also 
significant. $r1 Krspa was born in prison and Vyasa on the sea~ 
‘shore whereas Nammalvar was born in a town in a fertile region 
on the bank of river Tamiraparani. 


According to the author of Acarya Hydayam, the principles of 
‘Varnasrama Dharma cannot be applied to the devotees of the Lord, 
‘Those who do so are ignorant and wallowing in darkness. Further 
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he cites the cases of Tiruppanalvar, Tirukacei Nampi and Kurumpu 
gutta Nampi, who were born in lower Varnas. He also compares 
‘Nammalvar’s case to that of Varahavatara and Krsnavatira. In 
Variihavatdra, the Lord incarnated as boar to redeem the earth. 
In Kysoivatira, the Lord was born among the cow-herds to uplift 
them. In the same way Nammalvar was born in a lower varna to 
uplift mankind. 


From the above, it will be seen that these two dciryas approach 
the matter of Nammalvir's birth in a lower varna from different 
angles. Vedanta Desika says that the matter of birth in a lower 
Varna should not be taken into account in the case of Alvirs. 
Alukiya Mapavila Perumal Nayapir, a younger contemporary of 
Vedanta Desika says that Nammalvar was born in low varna 
purposely to uplift mankind, just as in the case of Krypdvatira and 
Varihivatira. 


‘Commentaries on Tiruyaiymoli 

Upto the time of Ramanuja, devotees and disciples learned the 
‘subtlety and meanings of Tiruvéymoli only by word of mouth, in 
8 continuous Acirya-Sisya tradition. The first recorded commen- 
ary on Tiruvaymoli was by Tirukkurukai Piri Pillin, a disciple 
of Riminuja, who wrote it as per the instruction of his preceptor, 
1 was called Arayirappari. (Six thousand *Pati’s, A pati con- 
sists of 32 letters.) In fact all the five important commentaries on 
‘Tiruvaymofi, so far have this suffix * pati’ added on to their titles). 
‘The other commentaries are briefly described below: 


‘Onpatinayirappati. This was written by Naficiyar who learned 
Tiruviymoli from his dcdrya, Parasara Bhatjar. This is more 
elaborate than Arayirappati. In this, Nanciyar stresses the impor- 
tance of the Tamil language as a vehicle for spiritual revelation, 
‘Naficlyar’s contribution to Sct Vaignavism is important. 


Paiiage Ayirappati. The author of this commentary is Viti 
Keari Alakiya Mafiavala De ikara disciple of Periya vaccap 
Pillai. Atmost illiterate in the beginning, he had the good fortune 
to be blessed with the grace of his preceptor and became erudite 
and wiote many scholarly treatises, including this commentary, 

TB 
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‘Trupattinalayirappati. This commentary is written by Periya 
‘Viiccin- Pillai, a disciple of Nampillai. Periya Vacca Pillai's 
contribution to the Manipravaia Literature is significant. Because 
of his methodical and systematic approach in his treaties, he was 
given the title * Vyakhinacakravartin’, emperor of commentators. 


‘Muppattisrayirappatl. OF all the commentaries of Tiruvaymoli, 
that have gained prominence so far, this is considered to be the mort 
exhaustive. This is also known as TTU' and is held in high esteem 
by Srivaigavites. The author of this commentary was Vatakku 
Tiruviti Pillai, another disciple of Nampiljai. This is supposed 
to have been recorded after listening to the discourses of Nampilla. 
‘This work is accepted as a scripture by all Tenkalai Srivaisnavas and 
the followers of Ahobila Mutt of the Vafakalai tradition. 
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*Invocation by Sriman Nathamuni] 


Q) 


Bhaktamytarh visvajana anumedanarh 
Sarvirthadam $i Sahakopa Vadigmayath 
Sahasra é4khopanigad samagamarh 
Namamyahash dravida Veda Sagarar. 


‘Translation 
Worship do I the Ocean of Tamil Vedas, 
‘The aggregate of the Upanigads, having thousands of 
branches, spelt out by Sathakopa, 
‘The ambrosia for God-lovers, 
Which regales all alike [the denizens of the Universe as 
‘well as the Supreme Lord, the granter of all felicities) 


Note 
‘Tirwviymofi is likened to am ocean. Once upon a time, 
| the ocean was churned and the ambrosia, that came up, 
was offered to the Devas, the Lord's devotecs. Likewise, 
‘Tiruvaymoli feeds the devotees with the nectarean sweet 
ness of its contents. Again, the ocean delights the 
beholders, one and all, any length of time, Similarly, 
Tiruviymoli. the “Draviga Veda Sigarath’, regales one 
and all in the whole Universe, from the Supreme Lord 
downwards, without satiety. 


* fvocations (Taviyao) (1) to (6) comprising one Sanskrit Sloks and 
five Tamil verses, composed by the devotees of Saint Nammilvir, donot 
form part of the Text of Tiruvdymoli, as such, but are, as a rule, recited at 

the commencement of the chanting of Tiruvaymoli, 
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(2) [lnvocation by Tévaramuni] 


Tiravaluti nateprum Tepkurukdregrum 
Maruviniya vanporunaleprim — arumaraikal 
Antiti ceyténatiyinsiyé eppolurum 

Cimtiyay nefice telintw. 


‘Translation 

‘My mind! thou shalt, for ever, contemplate, as your sole 
refuge; 

The fect of the one [Saint Nammélvir], who rendered the 
abstruse Sanskrit Veda, in lucid Tamil verses, 

Skilfully composed, adoring, as well, his birthplace, namely, 

Tegkurukir, in the region called Tiruvafuti and the exhi 
lurating river Tamraparpi on whose bank it stands, 


(8) [Invocation by Cotfainamy 


‘Mapattdlum vayélum vapkurukar pépum 
Ipattdraiyallatiraificty —tapattalum 
Brum kutaiviléy — Entai Capakopap 
Pitaikal yimuraiya parry. 


‘Translation 
Leaning, as I do, om the feet of Sathakopa, my Sire, 
1am above wants; I shall adore none 
But those whose mind and mouth venerate Tirunakarl, 
His birth place. 


(4) [Invocation by Anantalviin] 
ELynta perubkirtti yirimanuca mupitap 
‘Vaynta malarppatam vanxfkukipfep — ayntaperum 


Cirar Catakdpap Centamilvétam tarikkum 
Pérdta ullam pera. 
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Tavivao 


‘Translation 
J adore'the comely feet of Saint Réminuja of unrivalled 
fame, 
So as to acquire a mind which shall stand rivetted to the 
haste Tamil Vedas, 
Yiclded by Catakopan, the repository of all auspicious 
qualities, 
Absolutely free from all blemishes. 


(6) and (6) [Invocation by Sei Pariéara Bhattar] 


‘Vaptikajum cdlal matilaradkar vanpukalmét 
Apta tami}, maraikalayiramum — Tyra 
Mutaltdy CatakOpay — moympal valartta 
Tattiy Ieiminucap. 


‘Translation 

Catakopap was the mother, who yielded the Tamil Vedas, 
in a thousand stanzas, extolling the glory of Aratkar 
frei Rafganatha), Enshrined in the walled city of 
rirafigam, surrounded by luxurious orchards; 

Ramanuja is, however, the beneficent foster-mother, 

‘Who sedulously nurtured these songs and made them 
flourish in our midst. 


Mikkavirai nilaiyam meyydmuyir nilaiyam 
‘Takkaneriyum tataiyaki — tokkiyalum 
Olvipaiyum valvipaiyum Otum Kurukaiyar Kn 
Yalivicai vétattiyal. 


‘Translation 
‘The tuneful songs of Tirsvaymoli of Vedic excellence, 
Composed by Nammilvir, the chieftain of Kurukir, 
Elucidate the nature of the Supreme Lord. 

The nature of the eternal soul (Jivd), the means for attaining 
the Lord, 
The end or the final goal and the impediments thereto, 
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xiv 

Note 
‘These five topics dealt with in Tirumantra, (Aum Namo 
‘Nacayanaya) are elaborated upon, time and again, in 
Tiruviymoli. The Lord is Supreme, the ind'vidual souls are 

His sole servitors, loving surrender unto His Sweet grace, } 

the sole means of attaining Him, the deccitful knowledge, 


resuiting. in the individual sou! straying away into the 

domain of sensual pleasures through the media of the foul } 
bodies, constitutes the impediment to the attainment of the i 
Lord, service to the Lord, without break or blem’sh, P 


is the ultimate goal. 
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VOLUME I 


Tiruvaymoli 


First Centum— First Tiruvaymoli (1-1) 
(Uyarvu ara Uyar Nalam) 


This work comprisesten centums, or hundred decades, each 
of which is called a * Tiruvdymoli ', which means * Inspired 
utterance ” as well as * Divnie speech’, the speech from the 
holy mouth ofthe Saint. Thisisa skilled poetic composition 
in which each stanza begins with the closing word of the 
previous stanza or the phonetic sound therecf. Unlike the 
other hymns of the ‘Divya Prabandha*, Tiruvaymoli is 
accorded the special status of being chanted only inside the 
temples or at homes when the Deity is seated for congre- 
gational worship, and not when the Deity is taken out in the 
streets in ceremonial procession. 


Preamble 


In the opening song, the Saint exhorts his chastened mind to 
adore the dazzling, distress-dispelling feet of the Lord, the Supreme 
Benefactor, and attain salvation, Right at the very start, and that 
too in the opening line itself, the Alvar characterises God as one 
‘with perfections, all of the nature of bliss and love, the natural 
repository of innumerable auspicious traits of unlimited dimen- 
sions and thus easily scores over the * Upanigad ’, which made a 
futile attempt to gouge the immeasurable bliss of the Supreme 
Lord and had to acknowledge defeat.” 


Such a beginning is the natural corollary to the manner 
in which the Lord captivated the Alvar. It was by exhibiting 
His innumerable auspicious qualities that the Lord attracted 


‘Yato vico nivartante apripya manasisahs 
TH 
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the Alvar, and therefore it was that he began with an ardent ado- 
ration of those very qualities, literally strangling those philoso- 
Phising on a God devoid of form, attributes etc. as the illustrious 
KGrattilvag would put it. Exulting over the fect that we have, 
‘on Saint Nammilvir's authority, a God of attributes, which ought 
to silence all those who philosophice on a Ged devoid of attributes, 
KGrattilvag would say Visoupurdna (VI-S-84) corroborates this: 
it says the Lord is the essence possessing all blissful perfections. 
Does not Karna say, in the Bhigmaparva of the Mahabharata, that 
even if all the worlds were assembled together and they were all 
to praise the perfections of the great victorious Vigo (born as 
Kyyna, son of Vasudéva, bearing the discus, conch and sword) for 
millions of years it would not be exhaustive? Did rot Tard tell 
‘Vali, her husband, that, in Rama, the noblest glories meet? Again, 
did not the subjects, assembled in King Dasaratha's court, proclaim 
that in all the earth none possessed the excellence of Rama who, 
richly blest with graces, was to their hearts very dear? In the 
cleventh verse of his * Stotra Ratna, Saint Yamuna describes the 
Lord as one possessing an infinitude of super-excellent, auspicious 
perfections, conformable to His divire character", 


It may, however, be questioned how the Alviir relegated him- 
self to the lower order of submission to the Lord through an appre- 
ciation of His auspicious traits instead of being automaticelly linked 
‘up with the Lord by virtue of the inherent trait (Segatva or ser~ 
vitude) of the Individual Soul, as His eternal servant. Actually, it 
is not a case of relegation, as such, and it has to be taken that all 
the noblest qualities that converge in the Lord constitute yet 
another tangible source of attracticn for the individual soul. That 
there has been no departure from the basic stard of Master-servant 
relationship between the Lord and the Alvar is brought out clearly 
in the fifth centum, third Tiruvaymoli, fifth stanza (irdicated here 
and elsewhere by the notation V-3-5). There, in a moment of 
desolation caused by the snapping of his communicn with the 
Lord, Nammalvar bitterly reproaches the Lord as extremely selfish, 
unsympathetic, elusive, time-servirg, deceitful, unfathcmable etc. 
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and yet he finds his ‘tyrannical mird clinging to the Lord, as the 
‘Sole Refuge, under all circumstances. The examples of Lakgmena 
and Siti can also be brought in here, to clarify the stand of the 
Alvar. According to his own admission to Hamumin when 
Lakgmana first met him in the mountain slepe of Réyamikha 
parvata,® Laksmana was enthralled into serving $if Rama and 
following him, even in exile, by the latter's sweet qualities. This 
does not, however, detract from Laksmana’s basic stance. Being 
an incarnation of AdiSesa (first servant), Laksmana was devoted 
to Rima, right from the cradle-t 


And in the above context, Lakgmana merely adduced yet 
another consideration for his constant atterdence on Rima. Ser- 
vice unto the Lord by virtue of the essentisJ nature of the individual 
soul (Segatva), not conditioned by any extranecus consideraticn or 
inducements is, no doubt, of primary importance ard all else ix 
relegated to a secondary place. At the same time, it has to be 
noted that the Lord and His excellence can never remain apart. 
Feliciti ‘Sita on her fidelity to her husband (giving up the Palace 
‘and all its wealth and relatives and following Rama into exile), 
AnasiyA D8vi, wife of Sage Atri, exhorted that the husband needs 
to be venerated as God Himself, be he in town or wood, well or ill, 
‘Swayed by modesty, the bashful Sita stocd with down-cast eyes and 
spoke out: ‘* My love for Rama is spontaneous and yet, people are 
likely to construe that I love him because of his excellence, both 
physical and mental. It is indeed difficult for me to prove that my 
fidelity t0 Rima has no strings attached to it and stands by itself 
without any external provecaticn or inducements, as Rama and his 
excellence can never remain apart. My fidelity will remain con- 
stant even if he were the exact reverse of what he is"*, 


The philosophy of *T: 
‘girtha’ (goal), elucidate 


. * Hita’ (Path) and * Puru- 
is presented ina summarised 


‘= Ahamasydvaro Bhrita guosir disyath upSgatab 
+f BAlyat prabeti susnigtha. 
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form, in the opening stanza itself, by indicating that * Tirumal* 
(Mahavisnu) is the Supreme Lord, worshipping His lustrous feet, the 
Supreme path, and attainment of those very fect, through His 
redemptive grace, the highest goal. What » grand start, going 
‘straight to the subject on hand! Of the five-fold manifestations of 
God, namely, * Para’, VyGha*, * Vibhaya’, *Antarydmi* and 
Area, this decad deals with the * Para * or the transcendental Form 
of the Lord and the cognate activities.” 


‘Actually, the fist two decads of this great work embrace all that 
hhas been said in all the four cantos of the ‘Brahma Sotras", (the 
Mimitmsaka Sistra, already referred 10 in the Introduction), elucidated 
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j First Centum—First Decad 


Uyarvu ara uyar nalam Usniyavan evap? avay, 

Mayarvii ara mati-nalam arvjinap evap? avay, 

Ayarvu agum amararkal atipati evap? avap 

Tuyar aru cufar-ati tolutu elu ep mapapé. (t=) 


‘Transiation 


My mind, lift yourself up to the dazzling, distréss-dispelling 
feet of the One, who is the Lord of the ever alert Eternal Heroes, 
who is the natural repository of super-excellent traits which cut 
out all fatigue, and who unto me vouchsafed wisdom-love, ridding 
me of ignorance, leaving no trace of it behind, 


| 
Notes 
( Disiress-dispelling feet: Tradition has it that this has 

pointed reference to the comely feet of Lord Devardja, 
enshrined in $:i Hasti Sailam (Kafcfpuram). Whereas 
all the other Acdryas before $ri Ramanuja interpreted 
this phrase as ** The feet that relieve the distress of the 
yearning yotaries ”, $ri Ramanuja held that the Lord's 
Feet relieve His own erstwhile distress over the sad plight 
of His subjects, sunk deep in the miserable mire of 
“Samsira*, the dreadful cycle of birth and death, 
after relieving the distress of the latter. 


(ii) Eternal Heroes: The “Nitya SOris*, Ananta, Garuda, 

igvaksena and other cclestials, ever alert in the Lord’ 
imate service in Yonder Heavens, and ever free, in 
the sense that they never pasted through the gruelling 
mill of * Sasa 


* the cycle of birth and death. 


(iii) * Matinalam” in the original text means wisdomlove* 
which can be expanded as follows: 


() God granted me ‘wisdom’ as well as ‘love’ 


‘Bhakti rOpdpanna Ina or intellect love of God. y 
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(b) The second interpretationascribed to Sri Pardéara 
Bhattar is: “God gave me loving wisdom or 
wisdom partaking of the nature of love to 
God, vigorous from the very root like the 
* Karuikali’ (a heavy wood-Acasia catechu). 
Whereas, in the case of others, love of God 
is a growth from acts of virtue, in the case 
of the Alvars, such love was induced in 
them by God's spontaneous grace, and love 
to God, in this content, is none other than 
the heart and mind, perfectly blended und 
attuned to the loving service of God. 


(©) Queried whether Nammalviir was one charac 
terised by love to God (bhakti) or characterised 
by surrender to the will of God (prapatt 
the great preceptor, Empar, replied that the 
saint had surrendered his will entirely 10 God 
and that love to God, in his case, was merely a 
habit by which he sustained himself, very 
different from the generality of us, who, while 
ostensibly resigned to His will, seek employ- 
ment, too, for obtaining focd, etc. In the 
Saint’s case, Lord Kygna was unto him every- 
thing—food, drink and every other hixury. 


(iv) Rid of ignorance: Clear-cut knowledge, absolutely free 
from non-apprehension (ajiina) or the error of mise 
taking the body for the soul, wrong apprehension 
(anyatha-jidna) or the error of owing allegiance to 
other than the Supreme Lord (minor deities) and 
‘ viparta-jidna* (mis-apprehension or inverted 
apprehension), the error of thinking that the indi- 
vidual soul is the independent master and can 
enjoy itself (like the kaivalya class) whereas it is 
the sole servitor of the Lord, in whom vests 
the inviolable right to enjoy the former—such 
blemishless knowledge was dowered on the saint by 
the Lord's free Grace—an act of Grace galore! 
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‘Mapap-akam malam aga malarmicai elutarum 
‘Mapap-unarvu alavu ilap, pori-uparvuavai ilap, 

{nap upar, muju nalam, etir nika] kalivioum 

Ipap ilap, epap uyir, mikunarai ilané. 1-2) 


‘Translation 


The Supreme Lord, peerless at all times, past, present and 
future, the embodiment of bliss and knowledge in their perfection, 
much beyond the grasp of the senses, cutside the ken of compre- 
hension of even the thoroughly cleansed mind of the Yegi 
my good soul. © my mind, lift yourself up to the dazzlit 
resi-dispelling feet of such a Great One. 


Notes 


(G) Im the first stanza, it was said that there was none above 
the Lord. The doubt might, however, arise whether 
He has any equal and now it is declared that He has 
‘no equal either. 


(ii) Te might sound strange that the Lord is beyend the com- 
prehension of even the * Yogi", with a thorcughly 
cleansed mind; the fact is, even he can comprehend 
Him only as infinite and immessurable, free from the 
limiting adjuncts of the other two entities (Tattvas), 
namely, *Jiva* (individual soul or ‘cit’, that which 
Perceives) ard matter (‘acit’, that which does not 
Perceive). 


Hap atu, vtaiyan itu: eps nipaive ariyavap; 

Nilapifai vicumpitai uruvigap, aruvinay; 

Pulagotu pulap alan, olivu ilan; paranta an 

Nalap ufai oruvapai nanvkinam name, (H1-3) 


‘Translation 


Could He be said to possess that one and not this other thing? 
No, He pervades, without intermission, the entire Universe, the 
region high up as well as those below the earth at all times; He 
abides in all non-sentient things (matter), having form ard size 
as well as the formless sentient beings within them all (individual 
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souls), and He is yet beyond the grasp of the senses. Blessed are 
wwe to have attained Him of peerless glory! 


Notes 


(i) The Lord was revealed in the first stanza, in His trans 
cendental glory in the High Heavens and He is now 
described as the all-pervasive Internal Controller, 
dwelling in the heart of every one, even on this side of 
heaven, the land of dark nescience, for the sustenance of 
His * Wd-vibhiiti” or the spoctive universe. 

(ii) Notwithstanding the king's sovereignty over the entire 
Jand, he and his royal consorts lovingly reise orchards 
and flower gardens as a matter of recreation, and tend 
them with special care. The sportive universe (tld 
wibkiti) is a similar creation of the Lord, raised and 
retained at His vol 


‘Nim avap ivap uvap, ava} iva} uval eval, 

‘Tam avar ivar uvar, atu itu utu ety, 

Vim avai ivai uvai, avai nalam, tinku avai, 

Am avai, ayavai, dynipga avaré. (1-4) 


‘Translation 

We, the masculine beings over here, as well as those at a dis- 
tance, near at hand and in between, the feminine species similarly 
situated, all things collectively seen here, there and everywhere, 
what can be individually pointed out as this, that and the other, 
the non-sentient things, good, bad, perishable and imperishable, 
things that were, are and will be, all these subsist in Him, (In 
other words, all these are sustained, directed und controlled 
by him). 

Avarayar tamatamatu arivu agi vakaivakai 

Avaravar iraiyavar epa afi ataivarkal; 

Avaravar itaiyavar kupaiva ilar; Fraiyavar 

Avaravar vitivali ataiya nipranaré. (1-5) 
‘Translation 


Different grades of people, with varying degrees of spiritual 
Knowledge and calibre, seck favours from minor deities (Agni, 
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Indra etc.) whom they propitiate as their God, If those deities, in 
turn, bestow the boons sought by their votaries, to the extent 
deserved by them, it is only through the grace of the Supreme Lord, 
(Sriman Narayana) who stays inside these deities (as their internal 
ontroller) and maintains them, 


Notes 
(i) The Sastras proclaim that the Supreme Lord (purtig6ttama) 
alone is the granter of all felicities and destroyer of all 
evils.* 


(ii) But for the influx of the requisite power from the Supreme 
Lord, which maintains the minor deities in their res- 
pective positions of authority, the minor deities, by 
themselves, would be incapable of extending favours to 
their votaries and vouch-safing protection to them; if 
they did, all by themselves, it would indeed be just 
as miraculous as the earthen elephants and horses, 
stationed in battle array, in the precincts of the petty 
pagodas of demi-gods (Sasha), on the outskirts of 
Villages and towns, actually gring to battle—a veritable 
imapossibility! 


Ningapar iruntapar kitantapar tirintapar, 

Ningilar iruntilar kitantilar tirintilar, 

Enum 6r iyalvipar epa nipaivu ariyavar; 

Eprum Or iyalvotu nigra em titaré. (-1-6) 


‘Translation 

‘We have it on the firm authority of the Vedis, that it is our 
Supreme Lord, who controls and sustains the different postures of 
standing, sitting, lying and wandering about, of one and all, as 
well as their abstinance therefrom, Himself being immutable 
(undergoing no change whatsoever) and yet beyond specific seru- 
tiny and comprehension. 


"Na sampadam samibare vithatim vinivartane, samartho dhridyate 
Kadeit tam vind Purvottamach.” 


http:/acharya.org 


Tiruvymol-Book 


(i) In stanzas 4 and 5, the Supreme Lord was shown to 
be the Sole Architect and Sustainer of the created 
world of differences (lila vibhit’) and now, in this 
stanza, He is declared to be the cause of motion as well 
as rest-* pravrtti' as well as * nivrtti’. 


(ii) To a poser whether God, on Whom all our actions or 
motions are said to be dependent, is again required 
to bring our activity to rest, Empir replied in the 
affirmative and brought home the point by citing the 
example of sage Viévimitra, who had pushed King 
*Trigaiku ', bodily, on to Svarga, arresting his fall 
therefrom and making him stay’ mid-way in the 
process. 


‘Tita vicumpu, eri, vali nif, nilam ivaimicaip 

Patar porul mujuvatum dy, avai avaitorum 

Utal micai uyir epak karantu, eikum parantulap: 

Cufar miku curutiyul ivai unta curané. 1-7) 


‘Translation 


‘The Supreme Lord, enshrined in the shining éruti (scriptures- 


Vedis) is the Material cause of the basic clements of * ahaa’ 
(ether), air, fre, water and earth, which combined to usher in the 
‘worlds, with a vast variety of colours and forms; He pervades them 
all, in and out, like unto the soul inside the body and remains 
invisible; He contains them all inside His stomach (during the 
period of deluge). 


Note 


The preceding stanzas, which declare that God is all-in-all, 
might smack of monistic philosophy, making it out that 
God is the one and only entity from whom all things ema- 
nated, which are thus merely His manifestations. Now it 
is clarified that the Lord is apart from the non-sentient things 
and sentient beings and enters them all as * Antaryimin * 
(Internal Controtter) like unto the soul inside the body, an 
enunciation based on no less than the authority of the 
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scintillating Vedis. (Herein lies the key 10 the Vitistidvaita 
Philosophy). 


Curar afivu-arw nilai vip mutal mujuyatum 
| ‘Varap mutalay, avai mujutu unta paray 

Puram oru magru erittu, amararkkum ativiyanto, 

Arap ayap eva, vlaku slitty amaittu ulapé. (1-8) 


‘Translation 


The Supreme Lord is beyond the comprehension of even 

Brahma and other Curar (Devas); He is the material cause of the 

primordial matter, the other elements and all that exist, and safe- 

guards them all inside His Stomach during the period of deluge; 

He is the one who (functioning through Siva) destroyed the three 

unique flying citadels, He is the propagator of knowledge to the 

Amarar (Devas) through Brahm&; He creates the worlds and 

/ dissolves them through Aycg (Brahma) and Aroy (Siva) standing 
within them (as their Inner Self), 


Note 


Tt has been made out in the preceding stanzas that (1) Lord 
Mahaviggu is the Supreme Lord, proclaimed, ax such, by 
| the Vedis and (2) He is the Soul of all that exist, controls 
their creation, sustentation and dissolution, All these might 
appear to be one-sided, displaying a marked partiality for 
Mahavigou, ignoring the claims of the Stalwartslike Brahma, 
Rudra and other powerful Devas, who have to their eredit 
several achievements, such as creaticn of the worlds 
| and dissolution thereof, destruction of the flying citadels 
of the three tough demons, etc. By way of dispelling the 
superficial belief and knowledge that Mahavignu is but a 
co-functionary, on a par with Brehm and Rudra, that 
Mahavigou has the limited function of sustentaticn only, 
while the other two are the sole monarchs of their respective 
fields of creation and dissoluticn, it is now stated that all 
the three functions vest in Mabavignu alcne, who gets 
them discharged through the apprcpriate authority. Sveta- 
Svatiropanigad clarifies that Brahma emerged frem the 
| lotus flower that blossomed on the stalk sprouting from 
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Mahavigqu’s navel and was imparted by Him, the requisite 
knowledge of thé Védas to carry on the work of creation and. 
disseminate the Védas to others. As regards the function 

of dissolution, Rudra and Yama have their own limitations . 
which Mahavignu transcends as their Inner Self, sustaining, 
directing and controlling them all, 


Ulap epi wlap, avap uruvam iv uruvukal; 
Ulan alag enil, avag aruvam iv aruvuka, 
Glen eva, ilap eps, ivai kupam utsimaiyil, 

Ulan iru takaimaiyotu, olivu ilag paranté. (1-9) 


‘Translation 

Be it said (ws she theists say), “* He is,”’ or (us the atheists say) 
“He is not", (both ways) His existence is established. He exists, 
at all times and in all places together with the aggregate of the 
formless sentient beings and the non-sentient things with shape 
and size, both in the gross state (embodied and therefore visible) 
and in the subtle state (disembodied and therefore objectively 
imperceptible), 


Notes 
(i) The theists (Vaidikss) are those,who subscribe to the 
authority of the Védis; 


(ii) The atheists (Nastikus) are those who deny the existence 
‘of God, Denial can and ought to be only with respect 
to athing, which forms the subject of such denial. ‘That 
thing should be there, at least notionally, as * nothing 
aas such, does not warrant denial, rather needs no denial, 
‘Thus, this stanza cuts across the exponents of * Sunya 
Vida * or the doctrine of nothingness. The Upanigudic 
text ‘asat va idamagra sith" refers to the invisible 
subtle state (too subtle to be visible), when this world 
which forms Brahman’s body was gradually reabsorbed 
into Brahman, each constituent element being refunded 

te its immediate cause. The word ‘asat’ italicized 

the text, does niot connote a state of nothingness or 
non-existence but the ‘subtle state as distinguished 
from the gross or visible, manifest state. 
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Paranta tap paravaiyu nirtorum parantulay 
Paranta aptam itu ea: nilam vicumpu olivu atak 

Karanta cil itantorum iam tiks] porultorum 

Karantu, eikum parantulap; ivai unfa karapé. (1-10) 


‘Translation 


‘The Lord pervades every little bit of the oceanic waters, cool 
and sprawling (and yet does not feel cramped but, on the other 
hand), He feels as casy there as in the expansive world outside, 
Either on earth or the upper regions (in the whole universe) there 
isno place where He is not immanent, dwellirg, as He docs secretly, 
in the heart of all things and being however minute, and in all places 
(imperceptible to the things and beings pervaded by Him ever 
firm and eternal). He is the Lord, who contains them all within 
Himself, during the pericd of deluge (in the state of dissolution). 


Notes 


(i) The Individual Soul, of the size of a minute speck, pervades 
the body it gets into, only by dint of its attributive 
consciousness; in the very nature of things, it cannot be 
co-extensive and co-expansive with the bedy it occupies, 
like God, who is omnipresent, not being conditioned 
by any limiting adjuncts of the other two ent 
namely, spirit (Jiva) and matter, 


(ii) The doubt as to how the Lord can pervade the inside out 
of the Individual Soul, of the size of a mere speck (sub- 
atomic) gets automatically resolved, seeing that the 
Lord, in but a juvenile form, contains all the worlds 
during the period of deluge—if the golden stomach, 
which devoured all the butter stored up by the damsels 
in the pastoral village of Gokul, could contain within it 
all the worlds as well, why should one doubt the Lord's 
power of pervasion of the minutest of things, both in 
and out? 


Kara vicumpu, eri, vali, lt, nilam: ivaimicai 
Varap-navil,tizal, vali, ali, porai éyninra 

Parap afimél kurukGre catskopap col 

Niral-nigai dyirattu ivai pattum vine. d-i-i) 
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‘Transiation 


The foregoing ten stanzas, out of the thousand, rich alike 
in sound and substance (matter and manner of expression), stmg by 
CatakOpan of Kurukiir, in adoration of the Glorious Feet of the 
‘Supreme Lord, the great Contriver and Controller of the five ele- 
ments, the spatial ether, air, fire, water and earth, with their 
respective basic qualities ef sound, force, heat, chillness and en— 
durance, shall lead (the chanters on) to * Mokga" (final emanci- 
paticn from the bondage of * Samsara ', the terrific cycle of birth. 
and death), 


Notes 


(i) This sets the pattern of the entire work, the last stanza 
of each decad indicating the benefits accruing 10 one 
who chants the songs in the decad and/or learns the 
meanings thereof. One might wonder how the Saint 
could refer to the size of the work, as comprising. 
thousand stanzas right at the start, Wel 
‘ways of looking at it, namely, 


(a) as one whose knowledge was fully inspired 
by God, he knew that he would reel off a 
thousand stanzas; and 


(®) the poet could not sustain himself except by 
singing a thousand songs in adoration 
of the Lord, and thus it was a matter 
already contemplated by him, a resolu~ 
ion, as it were, to sing as many songs, 


(ii) Summing wp, in this stanza, the decad as a whole, the: 
Saint has made it abundantly clear that our salvation 
lies in seeking refuge at the Lord's Feet, the path of 
loving surrender to God being the central theme of 
the whole work, otherwise known as ‘ Dirgha Sarapd= 
‘pati’. Actually, the first decad is the epitome of the: 
entire hymnal, even as the first three stanzas of this 
decad sum up the topic of the whole decad while the: 
first stanza is the quintessence of the first three 
stanzas and the opening line of the first stanza, the 
brilliant summary thereof. 
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First Centum Second Decad (1-2) 
(Vitumin murrayum) 
Preamble 


1 The transcendental glory of the Supreme Lord, His Supremacy 
as the material cause as well as the efficient cause and final cause of 
all life and being, the fact of His being the one and only Giver, 
either directly or through other minor deities, whose favours their 
respective votaries seek, His lustrous Feet being the sureand certain 
means of salvation for one and all, all these having been reveeled 
to the Saint by the Lord Himself, the Saint revelled in this blissful 

) knowledge, in the preceding Tiruvaymeli, Far from being selfish 
and self-centred, he wanted to share all this knowledge with his 

fellow beings, as a matter of mutval joy and enlightenment, But, 

‘alas! he found them all steeped in worldly life, just the very reverse 

‘of what he was. And yet, He would not lose heart. Banking on 

their inherent capacity to discriminate between good and bad 

things, he now exhorts them to give up the elusive and obnoxious 
pleasures of worldly life, disengage themselves from the erroneous 
notions of "1" and * Mine * and dedicate themselves to the appre- 
hension of the limitless wealth and splendour of the Supreme Lord 
and reap the rich harvest of eternal bliss and beatitude, In. this 
decad, the Alvar also teaches that true renunciation is of the mind, 
| as distinguished from mere bodily displacements, such as fceing 
away from the haunts of men and living a secluded life in a fore 
No place is safe and impregnable to the invasion of temptaticns 
which could molest the mind, as seen from the examples of Adi- 
Bharat& (Jeda-Bharati) and Sovbhari, The Alviir exhorts, in the 
third stanza of this decad, as follows: 


“ Pluck out the disease of * I-ness * and * My-ness", 
right from the roots and join the Lord". 


Renunciation, therefore, lies in disengaging one’s mind from 
the erroneoxs notions of “1” and ‘Mine’ and surrendering 
oneself, in 1010, to the will of God, Examples of such mental 

) renunciation are found in King Janaka and Saint Kulec&kara, Did 
not the former say, unaffected by the illusory fire inducted by Sage 
Suka, “ Mithilayath pradagdhayath na me kificitpradahyate? ™ 


TF Mithila is burnt, i is Mithila burnt; what is it to me” 
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Kulacékara Alvar sang, in his * Perumal Tirumoli, 1V decad: 


‘Stanza S: 
“ This realm, with all its wealth, 1 abjuse, 
Riding the elephant in rut, frightful 1c behold: 
‘The blessing of being a shrub, I implore, 
At lovely Tiruvéfkatam, abode of my Liege, Lord *~. 


Stanza 7: 


* Little do 1 value being a King of Kings, 

all that name and fame, 

Holding sway under a single parasol, 
white as the full moon; 

Instead, * tis my earnest will that I should, 
‘as a jungle stream, 

Course through Tirumalai, with its honey- 
studded flower gardens 


Vitumig murravam; vitu ceytu, um uyir 
‘Vita ufaiyanitai vitu ceymmips. dn 


‘Translation 

Give up, in toro, [all that militates against holding a rapport 
with God] and giving up thus, surrender yourself unto (Him) the 
Custodian [the great Ordainer and Granter] of Heaven. 


Notes 
(i) Selman Narayana is the Granter of Heaven, and yet the 
Alvir has not straightaway revealed that Holy Name, 
just t0 set the mind (of the listener) on to enquire, that 
is, stimulate spiritual investigation. Actually, the 

revelation comes in the tenth stenza, 


(ji) What is emphasised in this stanza is the sacrifice of the 
worldly appetites to the surpassing love and beauty of 
God, the supreme preference 10 God, as against the 
adulteration of the senses towards earthly disposition. 
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If giving up has been mentioned first-and surrender to 
the Lord next, one has to appreciate this sequence in 
the context of a child holding by the hard a live snake, 
and the elders around crying out: “ Drop it down, drop 
it down, it is a snake!" Another example would be 
«a passer-by, seeing 2 house on fire, exhorts the inmates 
of the house, * Come out, come out, your house is on 
fice". The emphasis thus rests on that which is to be 
eschewed, it being obnoxious, the very antithesis of the 
Lord to whom we owe undivided allegiance. 


| ‘Mippip nilai ila map uyir akkaikal; 
Epoum itattu, Igsi unpumin niré. (22 


‘Translation 


You will do well o pause for a while and discover for your 
‘selves that the bodies the souls get into [and look upon as the media 
for the enjoyment of sensual plexsures] lest no more than the 
(fleeting) lightning. 


Nir numatu epru ivai vérmutal maytta, Iai 
' Cérmip; uyirkku atan nér nigai Te. (2-3) 


| ‘Translation 

| Cutting out, root and brarch, all sense of * You * and * Yours” 

| join the Lord; there is nothing as good as that for the Souls [there 
can be no greater felicity than that) 


Note 
It would indeed be difficult to enumerate the thousand and 

‘odd things to be eschewed and discarded. And s0, the poet 

just tackles the root causes of all the evils, which have to be 

eradicated in toro, Instead of wording as ‘I" and ‘Mine’, 

the Alvar has cautiously put it in the second person, as 

“You * and * Yours”, in this stanza, lest the very things he 

abhors and advises others to eradicate should corrupt 
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even at the mere mention thereof, in the first person—the 
risk of getting his tongue blistered, avoided. 


Ilatum vlfatum allatu avap urn; 
Ellai il an nalam: pulku, parce anté. 2) 


‘Translation 

Renouneing all else, seck Him (Svara) of limitless bliss, very 
‘different from the [seemingly] non-existent [ficeting and ever- 
changing] material things and the ever-existing (non-changing) 
‘sentient beings [with their limiting adjuncts}. 


Note 
‘An inexhaustible fountain of bliss that the Lord is, one has 
to attach oneself to such a fountain, only through a complete 
severance of attachment to the ephemeral and illusory 
worldly pleasures and distractions, with uncompromising 
rigidity; hence, this advice of the Alvar to the fellow-beings. 


Arratu parru eail, ugratu vitu uyir; 
Cerru atu man ugil, ape igai parté. (2-5) 


‘Translation 


Freed from worldly attachments, the Soul attains emancipation 
{trom the erstwhile bondage]; however, shunning that [menacing 
‘state of seif-enjoyment, known as kaivalya mokga], seck firmly the 
{[bliss of eternal service to the Supreme} Lord, with exclusive devotion 
unto Him, 


Note 


Mere liberation from bondage resulting in a state of the Ius- 
trous soul getting lost in self-enjoyment (Kaivalya mokga) 
is yet another hurdle, very menacing indeed, to be got over. 
being a serious impediment to the fer superior and blissful 
experience of service unto the Lord on the yonder side of 
heaven, this *kaivalya* state also deserves to be shunned 
and discarded. 
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Parra ilas-icapum, murravum nipfapap; 
agra ilaiyay, avan murril ataike, a2) 
‘Translation 


eeg (the Supreme Lord), being solely attached 10 His 
devotees, He is All-in-One’ (everything) unto them. And so, [ye 
worldlings}! hold on to Him and get absorbed in serving Him 
exclusively. 


Note 

‘Thinking that the worldlings (whom the Alvar addresses) might 
have their own misgivings about the easy accessibility of 
the Supreme Lord, Whom they are being asked to court and 
venerate, the doubt is being cleared in this stanza. Side by 
side with overlordship there is in Him the astounding 
quality of amazing simplicity, which predominates and 
makes it appear that this is His natural trait, and the other 
quality of Supremacy is super-imposed, rather serving as. 
a foil against which the former shines all the more. 


Atafiku elil campattu afadkak kaptu, Icap 
Ataiiku ¢lil aktu eoru atatkuka ullé. a) 


‘Transition 

Realise that all this exceedingly enchanting cosmic wealth, 
you behold, is that of Jcop {and that you are but a part of that): 
[with this sense of belonging] it behoves you to blend yourself 
into it 


Notes 
(@ No doubt, it was duly emphasised in the preceding stanzas 

that the Lord’s native simplicity is far more pronounced 

than His overlordship, might and majesty. But the 

very thought of His majesty puts us, the insignificant 

iny little beings nowhere, just like a bit of straw 

drifting on the bosom of the mighty ocean, being 

borne back to the shore by the curfing waves. But 
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all this fear would vanish when we realise that we 
form part of His possessions and are thus rightfully 
entitled to approach Him, in love, without fear of 
such vast distance existing between Him and us, as 
between the ocean and the straw. 


(ii) The miraculous change wrought by this sense of 
belonging has been happily illustrated by that great ‘ 
Preceptor, Naficiyar, as follows: 


(a) A merchant went overseas for trading leaving 
his wife behind in an advanced state of preg- 
nancy. A son was born to them and grew 
up nicely. Years rolled on and yet the 
merchant did not come back home. There 
‘was an exhibition in a neighbouring place at 
which the little boy took up a stall and sold his 
wares. Just then, the aforesaid merchant also 
returned from abroad and took up @ neigh- 
ouring stall. There arose a quarrel, one of 
those days, over the encroachment of goods 
in their booths and when it grew violent a 
passer-by, who knew them both, pointed out 
that the elderly merchant was quarreling 
with his own son. Hostilities ceased imme- 
diately and gave place to mutual remorse, with 
the happy reunion of father and son. 

(®) Tt was a lovely garden and the Prince had a 
great mind toenterit. But then, he was afraid 
of trespassing into somebody's garden and, 
therefore, stood hesitatingly at the entrance. 
However, as soon as some one said," This 
garden belongs to your father, the King, all 
fear vanished and he dashed inside, roamed 
about and enjoyed to his heart's content, So 
docs our fear 10 approach the Almighty 
vanish as soon as we realise that we are 
His children, the natural objects of His 
boundless love. 
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Fie Centum (2) a 
Ullam urai ceyal ulla im mongaiyum 
‘Uflik ketuttu, Igai-v}fil ofuaké. (1-2-8) 
“Transiation 


With true awareness that the triple faculties of mental appre- 
hension, speech and bodily actions, already at your command, are 
meant t0 be solely dedicated to Ipai (the Lord), place them at His 
exclusive service, duly divested of all their erstwhile: misplaced 
attachments and inhibitions. 


Ofuika avankan, Otuakalum ellim 
Vitum; pingum, akkai vitumpojutu enné. (2-9) 


“Transiation 

‘Once you (realise your true relationship with God, He, as the 
Proprietor and you, as His property and) dedicate yourself to Him 
(with this awakening), all your sins (which kept you away from 
Him, so long) will cease; (once the cause ceases, the effect, namely, 
the body which tethers you will automatically cease) await then, the 
day when the physical body falls off. 


Note 

As soon as the body drops off, salvation, sure and certain, waits 

at the door of one who entrusts oneself to the Lord's 
keeping, with the spiritual awakening, as above, 


Ep perukku an nalattu op poru/iru ila 
Van puka} Naranan tin kalal céré. (2410) 


‘Translation 

Seek ye, the mighty feet (the sure haven of all) of Naragap, who 
at once, the abode of countless souls of vast excellence and an 
inexhaustible fountain of bliss, the repository of innumerable 
auspicious attributes, 


Notes 


i) The Alvar concludes this, his first address to the 
fellow-beings, hy teaching them how to pray, that is, 


http:/acharya.or, 


ee ee ee ee ee ee 


“Ticvdymoli-Book 1 


by giving out the substance of the eight-lettered 
“Tirumantra", a8 above. 


(ii) Karanajvap, who was teaching Tirwvaymeli to his two 
‘sons, Bhoffar and Sririmappillai, stopped short when 
hhe came to this stanza, explanatory of the holy prayer 
(Tirumantra), which had to be taught by their constituted 
Guru, Sri Empar, residing in the same strect, just a few 
houses off. Alvag ordered the two youngsters to go to 
their Guru and learn the meaning of this stanza. Just 
‘as they were leaving, he called them hack, saying: 

* Stay! life is precarious and uncertain and one does not 
know who may live and who may die the next moment, 
You may, therefore, hear (the esoteric meaning of 

. verse) from myself."" He then proceeded to explain 

10 them the purport of this stanza which has a direct 

bearing on *Tirumantra’. This only goes to emphasize 

that not a moment should be lost in learning the Science 
that will lead us to God, the more so, when human 
life is precarious and uncertain. 


Cérttatat tep kurukire catakOpan col 
Cirt torai ayirattu Srtta ip patté. 2-11) 


‘Translation 

‘These ten stanzas, out of the thousand, sung in accurate 
metrical composition, by Catakopan of Tirunakari, with lovely 
ponds, convey his well-thought-out message (for the uplift and 
‘emancipation of mankind). 


First Centum—Third Decad (1-3) 
(Pattu utai Atiyavar) 
‘Preamble 
In the first decad of this centum, the Alvar spoke of the Super- 
‘eminent glory of the Lord and, in the very next decad, he exhorted 
the worldlings to turn their minds God-ward and get absorbed in 
Him, with whole-hearted devotion. But then, they felt that they 
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were no better than the man, lame of both hands, being required 10 
mount an elephant. Now, in this decad, the Alvar puts them at 
‘ease by depicting the disarming simplicity of the Lord, likeunto an 
elephant making itself so pliable as to enable even such alame man 
to mount it easily. Speaking about the Supreme Lord's easy 
accessibility (saulabhya), the Alvar at once conjures up the vision 
Of His being tied down to a mere pounder, when He, as Krgna, the 
cowherd boy, got caught in the act of stealing butter—the 
very antithesis of His transcendent glory as the consort of Sit 
Maha Lakgml, residing on His winsome chest. Oh, what a 
contrast and what an amazing simplicity, which literally struck the 
poet dumb, nay, sent him into a deep trance, lasting six months! 
Here is an episode of episodes, melting down the hearts of the true 
devotees into running rivulets. As Sci Vedanta Désika says, in 
hhis rapturous composition *Yadavibhyudaya *, mere contem- 
Plation of this episode leads to our release from bondage. 


Pattu ufai atiyavarkko eliyavap, pirarkalukku ariya 
Vittakap, Malermake] virampum nam arumperal atikal 
Mattu uu Kafai venpai kalavinil uravitai yappuptu 
Ettiram, vralindtu ipsintirunte etkiya elive. 31) 


‘Transtation 


‘Those who unto Him turn their minds, in utter devotion, He is 
‘easily accessible but is the Mystic, difficult of attainment by others, 
(Oh, what a wonder, as a mere infant, fondled by Yz60:'4 and other 
damsels of Gokul, be could vanquish the demoniac Pathand, Saka- 
#4$ura and a host of others!) Eagerly sought Malarmakal (Sri 
Mahilaksmt), who emerged from the soft lotus flower and yet did 
not take to it kindly but took her abode on the broad and winsome 
chest of the Lord), what a marvel, our Lord, difficult to attain, 
was seen reduced to the abject position of a weeping child, fastened 
by the chest to a pounder (by Yagédd, as a punishment) for stealing 
butter off the churning rod-a paragon of simplicity galore! 


Note 


“The Alvar is suid to have gone into a trance for as many as six 
months, contemplating the amazing simplicity of the 
Supreme Lord, as brought out in this stanza. 
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Blivarum iyalvinap nilai varampu ila pala pirappiy; 
Ofivarum mule nalam mutal ila, Kéfu ila; vitu am 
Tefitarum nilaimaiyatu ofiva ila muluvatum; iraiydn. 
Alivarum arulindtu akattanan, purattapap amaint. ([-3-2) 


Preamble 


‘Tradition has it that $ri Matura Kavi and several other savants, 
who had the great good fortune of listening to * Tiruviymoli * from 
the sacred lips of the Alvar, gathered round the insensate Alvar and 
eagerly awaited his return to his senses. Tt was after the lapse of a 
period of six months, that the Alvar recovered himself, took up the 
thread where he had left it and proceeded to expatiate on the Lord’s 
aforesaid *Saulabhya’ (easy accessibility) by saying that He is 
simplicity itself (simplicity personified). 


‘Translation 

‘The Lord is the very personification of simplicity, which helps 
all His numerous auspicious qualities, without beginning or end, 
shine forth; having made innumerable descents without restriction 
‘of manner of birth and place of descent, it is always the Lord's 
prerogative to grant that cleansed and clarified state (known as 
* Moksa"). Shedding, with sweet spontaniety, His unlimited grace 
‘unto the devotees (and doing even odd jobs for them) He is 
beyond the reach of others (the inimical). 


Amaivu ufai araneri mufuvatum uyarvu ara uyamtu 
Amaivu utai mutal ketal ofivu itei ara nilam atuim 
Amaivu utai amararum, yavaiyum yivarum tig am, 
Amaivu utai Naraon méyaiyai apipavar yare? (1-3-3) 


‘Translation 

Who indeed can comprehend the wonderful secret of the 
descents (Avatdras) of (Lord) Naranag, the appropriate abode of 
all sentient beings including the *Amaras’ (the exalted Brahma 
‘and other celestials) of outstanding eminence by virtue of their 
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‘moral attainments of a high degree and mental perfection, 2s well 
«as the non-sentient things? 


Note 

None can indeed comprehend this divine secret, neither the 

ever-free, eternal angels (Nitya Sarts) in the yonder 

Heaven, totally immersed in the enjoyment of the Lord, in 

that transcendent setting nor the worldlings, engrossed in 

their pursuit after food and raiment nor even the Afvars, 

although biest by the Lord with perfect knowledge, as they 

just get entranced by the mere contemplation of the Lord's 
astounding simplicity and thaw down. 


‘Yarum or nilaimaiyan ena arivw-ariya em perumip. 
Yarum 6r nilaimaiysn ega arive-eliya em perumip, 

Pérum Or dyiram pira pala utaiya em perumia, 

Pérum Or uruvamum ulate illai, flatu lai pinakke. (1-3-4) 


“Translation 

Our Sire, bearing a thousand (innumerable) names and (the) 
forms (appropriate thereto) can be comprehended, 25 such, (by the 
devotees, however meagre, their intelect and poor, their parentage); 
(on the other hand) the ungodly who bear no love for Him cannot 
‘comprehend His names and forms (however exalted be their know- 
edge and parentage); (And so), there isa perennial debate (between 
these two sets of people) one group affirming that the Lord goes by 
‘several names and forms and the other group asserting that He 
‘has none of these. 


Pinakku apa aru vakaic camayamum nei ulfi uraitta 
Kapakku aru nalattapap; antam il ati am pakavap; 
Vanakku Gjait tavaneti vali nipru, puraneri kalaikattu, 
Upakkumin, pacai ara! avanutai uparvukontu unarnté.(I-3-5) 


‘Transiation 


‘The eternal Lord, the lovely Primate possessing the Six prin- 
cipal attributes of knowledge, strength, sovereignty, valour, power 
and splendour) has set at naught the six heretical philosophical 
doctrines (Stiikhya, Yoga, Kandta, Bouddha, Jaina and Patypadd) by 


http:/acharya.org 


16 ‘Tirwykymoji-Book 1 


setting forth the cream of the Vedic teachings in His * Song celes- 
tial’ (Gita), Imbibing the quintessence of those teachings, stick 
to the path of loving surrender to His Sweet grace (Prapatti margd) 
to the exclusion of all the other paths of discipline, drying up, at 
the same time, the erstwhile springs of bodily pleasures in toto (not 
merely through non-indulgence in them but through a positive 
aversion thereto), 


Note 


‘As regards the conerete manner of worshipping the Supreme 
Lord, the Alvar, calls upon the fellow beings to tread the 
path of * Bhakti” (God-love of melting tenderness of heart) 
indicated by the Lord Himself in His * Song Celestial * 


Unarnty unarnte iJints akapra uyarntu uru viyanta ip pilaimai 
Unarntu uparntu uparilum, irainilai vnarvu aritu uyirkal! 
‘Unarntu uparntu uraittu uraitty Ari ayao arap enum ivarai 
Unamtu uparntu uraitte ursitty, ifaificumiy manappittatu 
our. (1-3-6) 


Preamble 
Worldlings 10 the Alvar: 

“Oh, Saint, to us with limited knowledge, the Trinity, stand~ 
ing in a row, Brahma, Visnu and Rudra, appear to be all of the same 
stature, Pray, enlighten us, as to whether it is actually so or one 
of them is Superior to the other two or there is yet another Power 
superior to all the three, so that we may worship that Supreme 
Authority". 


‘The Alvir’s reply is as in this stanza, vide gist given below: 
‘Translation 


enquiry, intuition 2nd contemplation. But a similar perception 
by the Individual Soul, of Irainilai (the Divine Nature, Tévara 
‘Svardipa) is hardly possible. (And yet) ye folks, better study 
intensely and dispassionately (the authoritative texts. highlighting) 
the individual traits and course of conduct of Ari (Narayana, 
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Ayan (Brahma) and Arag (Rudra) and (in the process) fix your 
mind firmly on the on who impresses you as the Supreme Lord 
and worship Him (by reciting His names and the relative Mantras) 
with deep devotion. (Such a study will easily reveal that Nardyena 
is the Supreme, the Internal Controller of all, including Brahma 
and Rudra, that He is wholly * Satvik* while Brahma and Rudra 
have a blend of * Rajasik” and * tdmasik:* traits, He is the great 
‘Ordainer and the others are the ordained, so on and so forth). 


Onru epap pala ena ativu-arum vativigul nipra 
Napru eli! Naranay Napmukay arag epoum ivara 
Onga num mapatty vaittu, uli, num iru pacai eruttu 
‘Napru epa nalam ceyvatu avapitai nammutai nilé, (1-3-7) 


‘Translation 


May you ponder in your mind, dispassionately, over the 
relative merits of the Gods. Narapap beaming through His 
auspicious attributes, firm and fine, Napmukag (the four-headed 
Brahma) and Arag (Rudra), who look so much alike that it is difficult 
tocomprehend whether they are one or many; may you also investi- 
gate (with the help of authoritative texts) and discern that there 
is but one God (and that is Nardyana, the Super-Soul residing in all, 
including Brahma and Rudra); with this discovery you will do well 
to give up your allegiance to the other two (Brahma and Rudra) as 
God and attach yourselves firmly to Nardyana (as the one and only 
God) during your life-time, 


Nahum nipgu afu nama palamai am kotuvigai ulayé 
Malum, or kuraiva illai; mapap-akam malam agak kaluvi, 
Nifum nam tira ufai afikal-tam nalam-kalal vagatki 

Mijum Or ifattium vanakkotu milvatu valamé, 


[-3-8) 


‘Translation 


If we cleanse our minds of the dirt (of misconceived notion of 
parity among the *Thiru-Murties", Brahma, Visau and Siva) through 
that bleaching agent, called wisdom, and worship daily at the feli- 
citous feet of our Lord, the gracious consort of Tir (Srt 
‘Mahdlaksmt), all our past sins which had been tormenting us 60 
far will die out at once, and we will be free from wants of any 
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kind, (It is never too late to switch on to the Lord thus.) better 
repose on His lap, even while dying. 


Notes 


(i) To a question supposed to have been put to the Alviir by. 

iterlocutors, whether their accumulated, age-tong 
sins will not operate as a serious impediment to their 
worshipping the Lord, this stanza provides the answer. 
No doubt, the $astras proclaim,* that one cannot but 
taste the fruits of one’s actions; in other words, the 
sins can be liquidated only by the compulsory process. 
of undergoing the prescribed sufferings. ‘That is all 
right, s0 far as the potentiality of the reactions of one’s 
‘own past Karma goes, But that can be no bar to the 
‘operation of the Lord's mighty grace, full and flooding, 
washing away all sins the moment one surrenders to 
Him, in the gracious presence of Mahilakgmi, the 
Divine Mother. If past Karma is like the fire that 
‘burns out things, the Lord's grace is like the water that 
puts out fire, 


(3) Again, assuming that the worldlings further pleaded that 
time has run out already, and they have very little time 
{eft in the present span, the Alvar says that it is never 
too late; even if a decrepit old man dies, leaning 
forward on bis stick, the Lord will be gracious enough 
to take it as an act of obsisance to Him. The Alvar 
stressesthat itis better to bow unto Him, at least during 
the last moments of one’s life, unlike Ravana whose 
creed wast not to bow unto any one till his death, 
and even while dying. 


‘Valattapan Tiripuram erittavap, itamperat tuntit 
Talattu elu ticaimukap pataitta nal ulakamum tigum 
Pulappata, pinoum tap ulakattil akattapap ting; 
Colap pukil, ivai pinsum vayirru ula; ivai avan tuyakké. 
(3-9) 
Na nameyam tu kasyacit’. 
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‘Translation 

His (Lord Maha Vignu’s) navel is the seat of Tica’ mukay 
(Brahma), the creator of many a lovely world, while (Rudra) the 
(Ostensible) destroyer of the three (flying) citadel: (and their de- 
monic chiefs) propitiates the Lord and gets allotted some space 
to the right, on His (the Lord’s) broad, winsome chest (asa place of 
shelter, in any emergency). He (The Lord) also makes Himself 
Visible to one and all, in the respective worlds (during His Avaidras).. 


In a manner of tatking, these (great qualities of the Lord 
are innumerable, but) are kept in His stomach (undisclosed, far 
outnumbering those disclosed to us alsezdy); these are His 
enigmatic ways indeed, 


Fuyakku aru matiyil nal Aagattul amararait tuyakkum 

Mayakkw ufai miyaikal vapilum periyapa vallap; 

Puyal-karu nirattapap; peru nila kafanta nal atip potu 

Ayarppilan alarrovap, taluvuvan vanaikuvap amarnté, 

(3-10). 

‘Translation 

Uf aberrations are noticeable (now and then) in the mental 
attitudes of even those Amarars (Celestials) noted for clarity of 
Knowledge and understanding) (like Indra and the * Nitya SOris" 
the ever free angels Hike Garuda), towards the supreme Lord, that is 
because the wonders (of His incarnation) exceed the beunds of the 
expansive sky and thus (easily) baffle them all, (Be that, as it 
may) [ (on my part) shail unremittingly bow before the lovely 
feet of the cloud-hued Lord, which spanned the entire universe, 
embrace and extol them, with a mind wholly detached from all 
else, 


Notes 


(i) Speaking about the mental aberrations of even those 
exalted personages, here are two typical anecdotes 
There wasa time when the Devas were uprooted from 
their homes and their women folks were kidnapped by 
the Asuras. During His Avatara, as Lord Krgpa, the 
Lord fought out the demons and restored the home 
and hearth to the Devas. While returning from that 
expedition, Set Kegnx took with Hin a flower plant, 
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plucked out from Indra’s garden, to be planted in His 
palace down below. ‘The ungrateful Indra would, 
however, not tolerate it and, armed with his mace, he 
went in hot pursuit of the Lord to snatch the plant 
from Him. 


(ii) And then, during the same Kyypavatira, Garud& came 
down to Earth in pursuit ofa snake which, however, 
sought asylum in Lord Kyyga. Naturally, the Lord 
refused to release the snake when demanded by Garua, 
and the latter made no secret of his resentment and 
uttered such harsh words as; “Is this the reward for 
my haying carried you and your consorts on my 
shoulders all these years?" 


Amararka} tolutu ela alai kajal kataintavap-tappai 
Amar pojil vajai kurukdre catakOpap kuprévalkal 
‘Amar cuvai ayirattu, avarrinu} ivai pattum vallir 
‘Amarardju uyarvil-cepru aruvar tam piravi am ciraiyé. 
1) 
“Translation 
‘Those that are conversant with these ten songs, out of the 
thousand sung sweetly, as a piece of Divine Service, by CagakOpan 
of Kuruk@r, rich and resourceful, in adoration of the one (Supreme 
Lord) that churned the milk-ocean with its surging waves, exciting 
the warm admiration and deep reverence of the (otherwise self- 
centred) Amarars (Devas) will get released from the firm and for- 
tmidable grip of (the cycle of) births and join the holy band of the 
Amarars (the celestials) in the High Heavens. 


First Centum—Fourth Decad (I-4) 
(Am ciraiya mata waray) 
‘Preamble 
‘The Sublime and the Sensual have always co-existed in both 
the worlds-the mundane and the spiritual. There is, however, a 
fundamental difference in their inter-relationship, in the respective 
spheres. In the material world, the two are mutually exclusive, 
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being diametrically opposed to each other. Inthe spiritual world, 
that which, in the language of aesthetics, is termed as * Spigdr', 
is nothing but the psychological imperative for man’s consciousness 
moving towards Him (Super-Soul) of ravishing beauty (as Bhga- 
vail bears out), just the very inversion of the skin-deep, carnal 
variety of lust, stamping out the human lover-beloved union, If 
the lovessmitten Pariitksa (Nammalyir, who was like unto a 
goad wearing round his spiritual antagonists through his scintil- 
lating hymns and making the Lord Himself pliable, enraptured by 
his sweet, love-taden hymns) turns out to be a female, expressing 
herself now as Pardikuga Nayaki (God-lover), then as the Mother, 
the intuitive gnostic friend of the love-lorn daughter trying to keep 
the Intter under sobering restraint and sometimes as the soothing 
Mate, it is but the natural corollary to his boundless love for Ged 
and the deep yearning, beyond words, for the Divine presence and 
lasting union. Actually, the Lord is the only Male or Husband 
(Loka bharta), the * Purusottama * the Ksetrajia’ and all the Indi- 
vidual souls are but marks of the feminine, the Kpetras* (Location), 
the female centres of the creative activity of God. It is indeed quite 
some consolation that the lover-beloved theme is familiar ground 
for the worldlings and now, without aopting the custere Vedic 
approach, the Alvar would only want them to shift the base and 
turn the whole drama God-ward and be wholly absorbed in * Daiva 
Rasa * (spiritual love), the * Brahmdnubhava *. Even as the female 
anatomy plays a key role in the earthly variety of love, in the 
spiritual world, * Para Bhakti, * Para JAdina * and * Parama Bhakti", 
in the ascending scale of God-love, too deep for words, symbolise 
the breast of the God-lover, swelling up with God-love. 


Songs attributed to the Mother and the Mate are all sung by 
the Alvar only. The Mate is the cementing force joining the lover 
and the Beloved; this Mate is only symbolic of the sense of fusion 
and belonging, the inalienable relationship of Master and Servant, 
between God and Man, inculcated by ** Prayava* (Aum ) in * Tirw- 
mantra". The Mother plays the role of * Namah in the said 
Mantra which puts an embargo on the Individual soul indulging in 
‘egoistic self-effort to attain God-head, instead of awaiting the 
descent of His grace. Thus, she prevents the love-intoxicated 
Pardikuéa Nayzki from trespassing, that is, breaking all norms of 
correct feminine conduct, and keeps her under restraint. In this 
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decad, where the Alvar is seen transformed as * Nayaki * (female 
lover), some birds are sent by her as emissaries to the Lord, This, 
is the first of the four decads in the whole work, where messages 
sare sent by the Alvar to the Lord, the other three being VI-1, VI-8 
and IX-7, The winged birds typify the efficient preceptors possessed 
‘of the mighty wings, « happy blending of knowledge and conduct. 
This technique of the Alvar has been adopted by the subsequent 
poetsaswell, C.F, Kalidisa’s* Meghadaza * and Vedanta Desika’s 
* Harnsa Sandefa". Parigara Bhattar would exclaim: “The 
‘monkeys shot into fame with the advent of Sri Rama who employed 
Hanuman as His chosen emissary to Ravapa’s court; likewise the 
the Alviirs have made the winged birds famous by commissioning 
them to carry messages t0 their Beloved God 


‘The messages in the four decads, referred 10 above, were all 
-despatched by the Alvar to the Lord but to different destinations, 
namely, (1) Vyidha or the milk-ocean, the seat of the Lord's creative 
activity, (ji) the Fibhava or the Lord’s incarnate forms, (iii) ‘Parat- 
va” (transcendent) and * Antarydmi* (Internal Controller of all) 
and (iv) Ared (Leonie manifestaion), in the chronological order, The 
Alvar is now in the same plight as Sakuntali, left behind in the 
hermitage, after her initial meeting and union with King Dug- 
yanta and hence the necessity for this message invoking the Lord's 
special trait of forgiveness, by way of overlooking the drawbacks 
noticed by the Lord in the Alvar during their erstwhite union, 


And to end this preamble precisely as 1t was begun, here is an 
interesting anecdote, When the great Preceptor, Naficiyar was 
discoursing on this Tiruvaymoli, one of his listeners abruptly left 
the place, murmuring that the discourse had assumed the complexion 
‘of a sensualist's love-conversation. In the first three decads, the 
saint had expounded Divinity as the Exalted, the worship-worthy 
and the Easily-accessible. The listener in question appreciated 
these and observed: * Here is « grand theme, worthy of acceptance 
by the world-weary, und so long as it treats of the Almighty in 
His sublime character 1 am bound to listen to it, as a sensible man 
ought to", But, as soon as the Saint changed the Divine discourse 
into the form of love to God, love treated by analogies taken from 
the experience of mankind in this world, specially in its relation 
as Lover and the Beloved, Mistress and Spouse and so on, the 
disciple turned away from it, thinking that this kind of treatment 
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‘was a shock to good taste, outrage to his wisdom and a violence 10 
his commonsense. Neficlyar couldn’: but deplore the failure of 
this unfortunate listener to sce, in it, the explanaticn of the mys- 
tericus Divine Love (Bhakti), contaired in the Commandment of 
‘the Brhadéronyaka upanisad (Maitreyi Brakmana, 44) to the effect 
that the Lord is to be lovingly, intensely meditated upen, 


First Centum—Fourth Decad (1-4) 


Am cigaiya maja nariy! aliyattiy! nlyum nip 

Am cipaiya cévalumay 44 epru epakku aruli, 

Vem ciraip pul vyarttirkku ep vitO-titdyc ceprakkal, 

Vag ciaiyil avap vaikkil, vaippuptal ep ceyumd? (I-41) 


‘Translation 

‘Ye young, sympathetic Stork, with pretty plumes, taking pity 
‘on poor me, go with your male partner and deliver my message to 
the Lord on whose banner Is (Garuga) that bird with formidable 
plumes; If perchance He puts you in prison tough, what does it 
matter if you were to suffer on my behalf? 


Notes 


(i) The white wading birds, stork, crane and heron employed 
bby the Alvar as emissaries to God, signify the precep- 
tors, absolutely pure, in and out, standing four-square 
against the temptations of worldly life, just like these 
birds with tremendous staying powers, taking up firm 
positions in the watersheds, coolly resisting the on- 
‘slaught of the waves.* 

(Gi) It may be noted that the help of the male stork is solicited 
through the female, following the imperative need for 
seeking the Lord through the good offices of the Divine 
Mother, the grand Intercessor between God and man. 

(iii) Putting the birds in prison should not be taken literally 
and, in fact, it is most unlikely that the Lord would ever 


 Aphorism 154, Actrya hrdayam. 
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do 30. It would indeed be worse than putting them in 
the toughest prison if He just remained cold and indiff- 
erent and would not even look at them, an experience 
comparable with that of the Princes not getting fed 
when hunger pinches them. 


Ep ceyya timaraikkap-perumipirkku ep tatiy 

Ep ceyyum uraittakkal? ipak kuyilka}! nit aliré? 

Map ceyta mujuvipaiyal tiravatikkifk kurréval 

Mug ceyya muyalatén akalvatuvo? vitiyipamé. (4-2) 


Preamble 


‘The love-intoxicated Alvar beckoned the stork pair, in the 
Preceding stanza, to carry a message to the Lord but the contents 
‘of the message are now revealed by him to a band of Kéels. This 
kind of confusion only reveals the intensity of the Alvir's God-love, 
the ecstatic imbalance of mind, 


‘Translation 


‘Oh, ye happy band of Koels, what will unto ye happen If 
you conveyed my message to my lotus-eyed Lord? Well, aren't 
you the familiar lot? should it be decreed That 1, who, from His 
service, did all these days abstain because of my past sins, be still 
kept away from His feet? 


Notes 


{i) There are many points of comparison between the Kdels 
and the Acdryas (preceptors).* 


(ii) Here isan interesting ancedote to drive home the point that 
‘our accumulated sins cannot be washed off by our own 
‘efforts and that it is only the Lord's spontaneous grace 
that can cut the gordian knot and absolve us. Kélari 
Alvan and Terkijvip, two residents of the famous. 
Pilgrim centre, TirukkOttiyir, in the South, met on an 
auspicious day, at a bathing ghat. The former demand- 
‘ed of the latter to wash off his sins by taking a dip in the 


‘See aphorism 153 of Acirya Hdayam, wherein other birds such ax 
parrots, peacocks have also been brought i, 


http:l/acharya.org 


First Centum (1-4) 6 


sacred tank. Sharp came the rejoinder from the latter: 
“Think not, friend, that my sins will be washed merely 
by dipping in these waters once or twice. Unless the 
grace of Lord Saumya Narayana (the presiding Deity 
Of the place) descends on me and the discus in His 
hand destroys all my sins, all my personal exertions 
will be of no avail.”* Sri Pardgara Bhatfar, who happ- 
ened to overhear the conversation was thence forward 
‘well impressed with Terkilvan about whom he had 00 
high opinion before, on a mere superficial estimate, 


Vitiyinal petai' mapakkum mep-gataiya anpafkal? 

Matiyipal Kura] mandy ulaku iranta kalvarkku, 

Matiyiléy val-vipalyé mAlito? epru orutti 

Mati cltim ul kalatki, mayafkumal eypiré. (4-3) 


‘Translation 


‘You lucky pair of swans, with gentle gait, 
who, as the midget (Vamapa), covertly got a donati 
that here lies one, whose sins are inexhaustible, in a te 
‘of mental imbalance. 


Notes 
(i) Lucky pair of swans or lucky Alvar? 


It is not so much the felicity of the swans that they remain 
duly mated, enjoying conjugal bliss, as the luck of the 
Alvir himself. But for their lucky state of existence 
they would not have been available now for employ- 
ment by the Alvar. Although Srf Rima was bemoaning 
his separation from Sita, he felt greatly relieved after 
he got Sugriva restored to his wife and Kingdom, Even 
80, the Alvar deems himself lucky to see the swans in a 
happy state, 


(ji) The swans are briefed by the Alvar to tell the Lord that 
the sins of the Alvar are inexhaustible and that His 
redemptive grace alone can deliver the goods, in case 
the Lord insisted that the Alvar should first liquic 
his sins and then only join Him. 
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iii) Third line: * here lies one "> Itishardly necessary to disclose 
the name of this one by way of identification for the 
Lord jolly well knew His victim as none other than poor 
Pardfikuéa Nayaki, reduced to this critical state by their 
erstwhile union— 


Ep nirmai kantu irabki, itu takitu epodta 

Eg nila mukil vannarka eg colli yin collukén6? 
‘Nap-nitmai igi avarkap tafkiitu epru oru vayecol 

‘Nap-nila, makaprilka]! nalkutird? nalkiro? (4-4) 


Preamble 


Seeing that Pardfkuia Nayaki was commissioning severat 
birds, a few blue-tinted April (Cakravaka) birds approached her. 
as if to enquire whether they could also be of service to her. But 
the dejected lover that she was, she was struck down by the futility 
of sending a message to the Lord who remained aloof despite an 
intimate knowledge of her plight, her inordinate love for Him, 
during their erstwhile union and failed to see the injustice of the 
Present separation. And yet, she asked the blue birds to upprise 
her blue-hued Lord of her precarious condition, with little or no 
chance of survival 


‘Translation 


‘Ye Apgil birds of sapphire hue! 

Tell Him I'am about to die, will you? 

‘What have I to tell my cloud-hued Lord, 
‘Who relents not, having seen how I fared 
(During our union), and sces not, on his part 
“Tis most unjust, from me to depart? 


Note 
When Sri Parigara Bhatfar was discoursing on this song, « 
Tamil Scholar contended that the expression, “haying seen 
my plight’, in the first Tine (originzl text) should 
be ‘having heard of my plight". His doubt was how, when 
they had already been locked in the joy of union, could 
God, one of the pair, see the signs of pain of the other, 
after separation. To this, Bhaffar replied: “Don't you 
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know what the Tamil Savant Tiruvelluvar has said? 
The lady-love lay in tight embrace with her lover but, 
now and then, they got a little unlocked while turning 
con their sides; this slight distance between them was 
enough to make her lose the colour on her skin, a deco- 
louration resulting from the gloom of separation! Again, 
in the poems of * Kupuntokai* it has been said, where- 
‘ever, wherever the lover touched, there, there, a flush 
of colour arose; wherever, wherever the touch had 
ceased, there, there, the colour sank. The scholar could 
al once realise that the message in question only reminds 
the Lord of what He had Himself noticed during His 
erstwhile union with Parakusa Nayaki 


Nalkit tip Katty alikkum polil Elum; vinsiyérke 

‘Nalkat tip akit0? Narapapaik kantakkal, 

Malku nicp punal-patappai irai ter van ciru kurukét 
Malku nick kanpérku Or vacakam Kontu aruliyé. (1-4-5) 


Preamble 


Paraihkuéa Nayaki begs of a heron to convey the following 
message to her beloved Lord: 


“It matters not if I rot here, away from Him. But He is 
Narayana who, by the very implication of that name, resides in 
all beings and sustains them all, unsought and unsolicited, with no 
exception whatsoever. Even the solitary exchusion of myself from 
the scope of His benevolent protection will jeopardise His position 
of eminence, His very name. It behoves Him, therefore, to avert 
this calamity." 


‘Translation 
Ye little lovely heron, seeking food in water-logged flower 
gardens, 
When you beholt Narapap, the sole sustainer of the worlds 
seven, 


Will you deign to tell Him that here is one, 
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‘With tearful eyes, a sinmer He can’t throw down, 
‘And bring back any reply He chooses to send on? 


(i) Line 4: With tearful eyes: Tears welling up and filling 


the eyes of the Alvir would, as it were, serve as an 
identification mark for him, whether in a state of sepa- 
ration from or union with the Lord, In the former 
case it would be tears of grief and in the latter, tears 
of Joy. 


(ii) When a doubt was expressed as to how the Saints, soaked 


in God-love, could address the senseless birds to carry 
messages to God, the illustrious Nampillai replied: 
In affairs of love to God, even storks and stones can 
serve as messengers, albeit the party at the other end 
is as exalted as Sita, the crown jewel of Janaka’s clan. 
On one occasion, Parisara Bhaltar was informed of 
the death of a low-caste devotee in such ordinary 
language as ‘the has breathed his last."” Bhaftar at 
‘once admonished his informant and said that the news 
‘should have been worded as: “ He bade farewell here 
to go and join the ranks of the celestials in Heaven, "* 
He added that caste is of no account, when good men 
g0 to God and 50 also, when messengers are for God, 
they may be even stones and plants, not to talk of the 
animate birds. 


(iii) Line 4: “a sinner He cannot throw down": * Having 


roused my appetite for Him, where there was none 
before, could He now give me up on account of my 
past sins? Could He who, as Nardyapa, extends pro- 
tection to one and all (universal), give up His chosen 
ones like me? Have I sinned to the extent of making 
even the oceanic water go dry as itis being pumped out? 


Arulita nic aruji, avar avi tuvarimup, 
Aru} djip putkatavir avar viti orundl epru 
Aruj-ali ammagaik kapjakkil, itu colli- 


Ali vari vant! yamum ep pilaittoms ? (4+) 
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‘Translation 
You bee, with lovely hoops! if you meet my gracious Lord, 
Pray tell Him, although He didn't relent thus far, He should 
His grace on me shed, ere life from me departs, 
And just pass some day through this street, 
Mounting the gracious bird (Garuga); I shall then steal 
Agglance at Him. Oh! what is my fault 
(That He against me His heart should steel)? 


Note 


{In the preceding stanza, the Lord was advised against imperil- 
ling His position as Nardyema. On second thoughts, the 
Alvar now apprehends the frightful possibility of the Lord 
staying away from hima, choosing the lesser of the two evils, 
the greater one being contamination by the Alvar. Here 
then is a compromise formusla—the Lord, being an ocean 
of grace, will certainly shed His grace on the Alvar also, the 
sooner the better, that is, ere his life ebbs out; even the 
simple gesture of His passing through the street where the 
Alvarlives, not often, but just one day, willdo, The gracious 
Garuda could certainly oblige the Alvar and bring the 
Lord over here on his shoulders, ‘This was precisely the 
message conveyed by Sit to Se Rima through Henumin, 
Here is also a painful contrast, Pardiikusa Nayaki, separated 
from her beloved Lord, undergoing all the pangs of mental 
torture experienced by $ri Rama after the abduction of 
Siti. The Alvar now ruminates and keeps guessing whether 
his languishing like this without enduring his lot patiently, 
‘would be adjudged as his fault. But then, he would also 
recollect that $ri Raima fared no better when apart from 
Sita. 


Eppu jai koppatu polap papi vajai irkipratu: 

Ep pilaiyé nipaintaruji arujata Tirumalarkku 

Ep pilaittal tiruvatiyip takavinukku enru oru vyccol 

Ep pilaikkum? ilah kiliyé! yan valartta ni alaiyé. — (I-4-7) 


‘Translation 


Here am I, tormented by the spine-chilling blast, 
‘Ye young parrot, ain't you the one I reared, 
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‘What'll go wrong with you, if you went and enquired 
Of Tirumal ", who looks solely on my faults 
‘And sheds not His grace on me, what is precisely 
My fault that sdmits not His clemency? 


Note 


‘This is the key stanza of this decad. ‘The messages sent 
in this decad, keep in the forefront the Lord’s noble 
trait of forgiveness (aparidha sahatvarh). If the Lord 
is not prepared to concede even the simple request (as 
in the preceding stanza) of some day passing through 
the street where the Alvir lives, alienated by his. short- 
comings, the question is now asked, what has happened 
to His accredited trait of forgiveness, His boundless 
grace, avidly gorging all our sins. In the inimitable 
language of ‘itu’ the Alvar queries, “My Lord, 
have I obstructed the influx of your sweet grace, 
through over-indulgence in gemuflections and ciccumambu- 
lations? " 


‘Ni alaiy€? citu poviy! netumikirkku ep tatiy 

Noy epatu nuval eppa. nuvalité iruntolintdy: 

Ciyalotu magi mimai tafarntéy nip; ipi upatu 

‘Vay-alakit ip-aticil vaipparai nitiy®. (i-8) 


‘Translation 


‘Young Pavay, you didn’t respond to my appeal 

That you should unto Netumal (my Lord) go and reveal 
My pangs of separation, but quietly lingered on; 

‘And now that I am sinking, my hue and grace gone, 
You shall depart hence and seek those who, thy bill, 
‘With tiny bits of deticious food can fill, 


Notes 
(i) * Pavai * is a nice-looking, tiny bird. 


(ii) Here is a thrilling anecdote. With declining health, Peria 
Tirumalai Nampi, one of the five Preceptors of Sri 
Ramainuja, became too feeble to offer the diurnal wor- 
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ship to the household Deity-Lord Kygne, given the pet 
name of *The litule one dancing for butter’. Ard so, one 
day, drawing aside the drapery that hung before the 
Deity, he prostrated and recited the Isst two lines of 
this particular song (as in the Original text), the gist of 
which has been given above, in the lust three lines, 


Nitta mater niti, njtorum Naranag-tap 
‘Vatita malar-afikkil vaikkavé vakukkig 
Vitati virriruttal vigaiarratu ep ceyvato? 


Otitu pani vatdy! uraitty iriy epatu wtale, (4-9) 
‘Translation 
‘You biting blast, ever on the move, enquire of Narapag, my 
Lord, 


Why (my limbs) for diurnal service at His flora! feet ordained, 
‘Are this felicity denied and in melancholy steeped; 

If from Him, no favourable reply you obtain, 

Better (come and) split my body into twain, 


Notes 


(i) The chill blast, inflicting severe pain en Pardtkusa Nayak, 
like unto the king's executioners torturing. the subjects 
found guilty of high treason, is addressed by her as 
follows: 

“You sce me deep down in dejcetion, due to long 
separation from my Lord and it is my grievous 
misfortune that, in such a state, 1 abstain from 
the stipulated daily service, such os gathering 
choice flowers and placing them reverently at 
the ever-fresh lotus feet of the Lord, ete. You 
had better go and ask Him how this has come to 
ass. If, however, He feels disinclined to take 
service from me, I beg of you, taking your feet 
in my hands, to finish me off altogether and thus 
put an end to this insipid ond futile existence” 


(ii) The wind is the chief sustainer of life and appropriately 
symbolises the Acarya (Preceptor), 
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Utal alip pirapps vitu uyir mutalé murrumiyk 

Katal aji-nir tori, atapullé kanvelarum 

Afal-dli ammapaik kaptakkal, itu colli, 

‘Vital, afi mata neiicé! vinaiyom oprim alavé. (4-10) 


‘Translation 
‘Oh, my fickle mind, * tis our birthright to serve the Lord, 
Go to Him, holding the bright discus and reclining in the deep 
sea, 
The Architect of all created worlds, and let Him see 
‘Our sad plight; leave Him not till unto Him we get restored, 


Note 

‘When the details of service unto the Lord were spelt out by the 
Alvar in the preceding stanza, his mind, bent upon such 
service, was about to slip out of the body. It is held by 
some that the Alvar requested his mind not to get parted 
Lill stability with the Lord was attained, Being, however, 
adecad where the Alvar sends errands, it would be more 
appropriate to say that he sent his mind also on such an 
errand, briefing it not to leave the Lord till He eventually 
deigns to get restored to the Alvar. 


Alavu iyaors @ ulakattavar perumip kappapai 

Vala vayal cOl van kurukirc cafakopan vyntu uraitta 

Alavu iyapra antéti ayirattul ip pattip 

‘Vala uraiyal peralikum vip Oiku peru valamé, (1-411) 
‘Transtation 

Those that just recite these sweet songs ten 

Out of the metrically perfect thousand, lovingly composed by 

Catakopap, 

Chief of rich and fertile KurukGr, in adoration 

Of Kangun, Lord of the denizens of the worlds seven, 

‘Will attain the Supreme bliss of service in Heaven. 


Notes 


(i) In the preceding decad, expatiating on the Supreme 
Lord’s easy accessibility, the Saint wanted to abide 
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in theproximate Kygna avatira but failure to achieve it 
led him to send errands to the Lord in this decad. 
Having seen the intensity of the love of Pardtkuéa 
‘Nayaki and her yearning for Divine presence, too deep 
for words, as revealed in the preceding ten stanzas, 
the Lord could not stay back any longer, except at the 
risk of the Alvar being lost to this world altogether, 
The fact that the Lord has been restored to the Saint 
can be inferred from the very tenor of this stanza, 
where the Lord is being extolled as the Chief of all the 
worlds, thus presenting His overlordship and easy- 
accessibility, side by side. 


Gi) Bven the mere recital of the text of these stanzas, without 
0 much as delving into their spirit and meaning, will, 
it is claimed, shoot one up, from the bottom-most 
depths of worldly existence to the highest state of 
Service unto the Lord in the High Heavens, 


First Centum—Fifth Decad (1-5) 
(Vala el ulakin mutaliiya) 
Preamble 


In cach of the preceding four decads, the Alvar has highlighted. 
1 particular trait of the Lord, ‘These are exaltation (transcendent 
glory), Worship-worthiness, easy-accessibility (saulabhya) and for- 
giveness, respectively. In this decad, the Saint brings into focus 
the Lord's condescension (sausilya), mixing freely with the lowliest, 
the crowning trait of the Lord, heading the list of sixteen traits 
mentioned by Sri Valmiki, in his poser at the very beginning of 
Rimayana*. Sri Rama’s rapport with Guhi, the hunter, and inti- 
‘mate association with the monkeys, Vibhigsna ctc., illustrate this. 


‘When, in response to the heart-rending, rather, heart-warming 
appeal of the Alvar, in the preceding decad, the Lord presented 


‘** Konvasmin simpratash loke, guoavin, Kaica viryavin ole., ete. 
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Himself before the Alvar, in all His grandeur, betokening the enor- 
mity of His grace unto the Alvar, one should have expected the 
latter to just jump in and get himself locked up in the Lord's sweet 
embrace. But what did he do? The Alvar beheld, with bewildering 
amazement, the Lord, in His full splendour, in dire contrast to his 
own littleness, a very picture of oppressive contrast indeed, oppres- 
sive because he dared not defile and desecrate the Great One, taking 
undue advantage of His condescending love. And so, he attempted 
to run away from the Lord, a very strange behaviour for which the 
only possible explanation is that he just got drifted into such 
‘mental complex at the mere thought of the Lord’s transcendent 
glory. Such alternating extremes of behaviour are, however, 
noticeable in Saint Yamupa, Kirattajvap and his illustrious son, 
Sci Pardéara Bhatfar also. As a matter of fact, the draw-backs in 
Us serve as the foil against which the Lord’s * Sausilya* (condes- 
ccension) shines all the more. 


Vala @| ulakip mutalaya van6r-iraiyai aravipaiyép 

kalavél venpey totu unta kalva! enpsp; pigpaiyum 

talavu @| muruval-pipgsikkudy val 4p-dyar talzivandy 
Ta-ru gum tajuviya entay! eppap nipaintu nainté. (1-3-1) 


‘Translation 


How dare 1, 3 deep-rooted sinner, meditate 

‘On the Lord of all the worlds and Heaven and narrate 

The mystery of His stealing butter and taming bulls, 

As a cow-herd boy for the hand of Pinpai. the damsel 

‘Of bewitching smile, and (pretend to) thaw down in ecstasy? 


Note 
‘The Alvar, in his present mood of self-denouncing humility, 
feels that he has defiled and desecrated the Supreme Lord by 
word, when he recounted His mysterious deeds and 
addressed Him as * My Sire’, by thought, when he meditated 
on Him, and by deed, when he melted down. in ecstasy, ns 
. it were, a mockery of devotion, 
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nipaintu naintu u} karaintu uruki, imaiyor palarum munivarum 
pupainta kapni nir cantam pukaiyotu énti vanafkindl, 
nipainta ellap porvlkatkum vittuay, mutalil citaiySme 
magam cey fagattu up perumai mAcinat6? myOpé. (1-5-2) 


‘Translation 
‘Oh, wonderful Lord, You are the supreme architect 
‘Of all things conceivable and yet immutable you are! 
‘Will it not from your glory great detract 
If (Brahma and other) Devas, Sages and others 
(Your creatures all) meditate on you, thaw down and unto 
‘You offer 
Flowers, sandal paste, sacramental water and incense burn? 


Notes 


(@ In this stanza, the Alvar realises that he is unfit even to 
say that he has defiled the Lord. What is his title, 
either way, to dabble in Godhead? It is something 
like a person, who, by reason of his birth, is precluded 
from learning the Vedas, saying that he has not learnt 
the Vedas, as if he has failed to learn a thing he is 
entitled to learn. This feeling of the Alvar could be 
inferred from his present observation that even the 
worship offered through their triple faculties of word, 
deed and thought, by the exalted Devas, like Brahma, 
and Sages of the eminence of Sanaka, pales into 
insignificance and would only detract from His great 
slory, as the Supreme Architect of all. It is little 
better than a team of ants worshipping the majestic 
tion. 

{Gii) Once the seed is sown, what comes up is the tree; cotton 
disappears, when turned into thread which again 
disappears, when turned into a fabric. Butit redounds 
to the great glory of the Lord, one of His many 
marvels, that He remains unchanged despite His being 
the material cause of the entire universe, Well, What 
glory is there in His being worshipped by His own 
‘ereatures? It would make sense only if the Lord is 
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worshipped by persons of comparable stature but 
alas! there is none falling in this category. 


ma yOpikajdy natai kagra vap6r palarum mupivarum 

al yOuikalaip patai enry, nigai niiomukapaip pataittavay ; 
eéybp ell azivukkum; ticaikal ellim tiruvatiyal 

taydp; ell ev uyirkkum tayop; tap Or uruvaps. (1-5-3). 


‘Translation ‘ 
He who created the profound Nagmukap (Brahma) and bade: 
him create 
‘The exalted Vandr (Devas), Sages and several others, 
He who is beyond comprehension, whose lovely feet 
Spanned the worlds, who unto all is like a Mother, 
Is our unique Lord (as condescending as He is great). 


Note 

Finding the Alvitr in a state of unparalleled humility, shrink 
ing back, the Lord draws his attention to the other mellowing. 
aspect, namely, His loving condescension. Did He not 
span the entire universe with utter impartiality and vet His 
tender feet over hill and dale, and one and all, without dis 
tinction of high and low? Contemplating this episode, the: 
Alvar got into a mid-condition in which he would neither 
approach the Lord nor get away from Him but keep talking 
of the unique combination in the Lord, of exaltation and 
‘condescension, which cannot be found in any one else. 


tap Or uruvé tapi vittudy, tanpig mivar mutalaya 

véodr palarum mupivarum marrum magrum mugrum ay, 
ip Or perunir tappullé tdsri, atagul kapvalarum 

‘vinOr perumiip; mi mayap vaikuntag em perumapé. (1-5-4) 


Preamble 

Finding the Alvar, a little less scared of the Lord’s exaltation 
than a little while ago, some persons asked him what exactly he was 
intending to do, whether to get near the Lord or get away from. 
Him. This stanza provides the answer to this question, real or 
supposed. ‘The Alvar says: 
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+ Even if I wish to keep aloof, my Lord would not give me up. 
Look at His condescending love of amazing dimensions. The 
‘great Creator of all the worlds and all classes of sentient and non- 
sentient beings, the Supreme Master of all, including the celestials 
in the High Heaven, above wants of any kind, reclining on the 
bosom of the vast expanse of water in Yoga nidré, is now right 
here to claim me as His inalienable property *. 


‘Translation 


‘The Supreme Lord beside whom there was none, 

Created the first three (Brahma, Siva and Indra), this, that 
and the other, 

(Devas, Sages, men, birds, beasts and all) with no external 
‘id (i) whatever 

And reposed (in Yoga nidra) on the vast expanse of water, 

He had raised; the wondrous Lord, Chief of celestials, Vai- 
Kuntap, is also my Master (ii) 


Notes 


(i) The Lord is at once the Material (Upadina) cause, 
Operative (nimitta) cause and Instrumental or efficient 
(Sahakiri) cause of Creation. 


(i) Thisis the key word for this stanza, ‘The Master has come 
to reclaim His property (the Alvar) and He shall not be 
a party to its slipping through the fingers 


mip &y nOkki matavajai marpil kontiy; matava! 

kapé citaiya uotai vil nirattl terittay; Kovintat 

vip ar cdti mapivanol! matucita! ni aruliy up 

tén8 malarun tiruppitam cérumizu vigaiyépé (1-5-5) 


Preamble 


‘There are two ways of looking at the background of this stanza, 
‘The first is: With the recession of his self-abnegating humility, the 
Aivar prays for the felicity of constant attendance on the Lord, in 
‘lose proximity. The other is: Intent upon stabilising the Alvar's 
onging for Him so that there is no slipping back again, the Lord 
intensifies the longing by keeping away from him for 3 while, 
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Unable to stand this separation, the Alvar cries out his heart, 
invoking the Lord's grace for reunion. 


‘Translation 

On your winsome chest, you hold doe-cyed Mother, Oh, 
Mitava, 

With perfect ease, you remove the hunch (i) off a damsel, oh, 
Kovinta, 

Your sapphire hue radiates the entire heaven, oh, 
Matuctta 

Your grace (ii), this sinner invokes to reach your lotus feet, 
shedding honey. 


Notes 
(i) The underlying episode could be cither the one stated 
here, pertaining to Krsnivatira or yet another pertain- 
ing to Rimivatira. The former is: As Kryna was 
wending His way through the main road of Mathura 
tong with Balacdma, Trvakr the hump-backed young 
‘woman with handsome features, was passing along with 
a vessel containing sweet-smelling sandal paste, specially 
prepared by her for King Kamss. Kygna accosted her 
and demanded of her some of that excellent preparation. 
Entranced by Their bewitching ooks, she gave the Divine 
Brothers. the thick aromatic paste, with all her heart. 
Greatly pleased with the service, Sri Kryna deftly 
transformed her at once into a straight-backed damsel, 

‘erect and elzgant, 


‘The episode in Ramayana relates to Sri Rama having 
hit, out of a boyish prank, the hump on the back of 
the hunch-backed Mantari, the maid-servant of 
Queen . with unerring aim and caused her 
great pain, She then bore her suffering silently 
‘but wreaked her vengeance on Rama, at the crucial 
moment, by poisoning the mind of Kaikeyi. But 
then, this mischief is attributed to Govinda, that is, 
Kysna in this stanza, which is apparently a misfit, 
There is, however, the following explanation for 
this in Nampillai’s “Tu: ‘Govinda * could also 
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mean, * Protector of the Ezth*, in which case,the 
address could fit in with Rams, as well. Alter- 
nately, Kygnc, with so many mischievous pranks up 
His sleeves, could easily be made the butt for each 
and every frolic, whether perpetrated by Him or 
not, even as the saying goes, ** All sins shall be 
heaped cn Amzna's head. And now, who is 

is poor Amana, earning such vicarious notriety? 
Amana or Semana is an ascetic of the jain religious 
order. A complaint went to the King who was a 
simpletcn, The complaint arcse frem the mud 
wall of a Brahmin’s house giving way and killing 
a thief who broke into it. When the thief"s 
Friends demanded of the Brahmin compensation, 
both parties appealed to the King for justice, The 
King asked the Brahmin t0 pay compensation, as 
the thief died becauce of the wet wall, The Brab- 
min, however, put the blame on the mason who 
built the Wall, The mason xppeared in court and 
pleaded that it was all the mistake of the water- 
man who had poured to much water. The 
Waterman blamed the potter who kad made the pot 
big. The petier excused himself by putting the 
blame on a dancing gi:l, who passed aleng and 
diverted his atienticn while making the pot. The 
dancing girl, in turn, blamed the washerman, who 
failed to bring her clothes in time, and necessitated 
her visit to his hcuse. The dhoby too trotted out 
aan excuse that the stene on which he washed 
theclothes was occupied by a Samana who wouldn't 
‘budge from it for quite a long time, and so the 
return of clothes to the custemers was got delayed, 
And now, the Samema kept quiet, en account of 
his vow of silence and the stupid King construed 
this silence as admission of guilt and ordered the 
Samana to be hanged. Our pity rather gees to 
Krsna at whose door every fault is laid, in this 
fashion. 


(ii) *Matucdita’, the sanskrit word being * Madhusada * 


means: Slayer of the demon called Madhu, 
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(iii) The grace which could condone the sin of the Alvar, 
attempting to run away from the Lord like unto the 
ruthless rejection of the food served at the dining table, 


vinaiyéo vinai tir maruntu pay! vignOr talaiva! kécava! 


cipai &y talaiya mardmaraikal lum eytiy! ciritarat! 

inaiyay! inaiya peyarinay! engu naivap atiyené. (1-5-6) 
“Translation 

‘Oh, Kécava, reigning supreme in the high Heavens 

Thou art the antidote for this sinner’s (dire) sins. 

‘Oh, Matava, of mysterious deeds! Chief of cowherds, 

‘The seven trees with branches many! oh, Ciritara, 

‘Thine arrow pierced. 
Dissolve do I, recounting such other deeds of yours 
And the relative names You are pleased to bear. 


Note 


This is a song sung in the same mood as the immediately 
preceding song. 


atiyén ciriya fdnattap; arital arkkum ariyanai, 

kati cér tan am tujayk Kanni pupaintin-tennai, kappanai, 

cefi ar akckai afiyaraic cértal tirkkum tirumdlai, 

atiyén kiopaig alarruvan; itanin mikku Sr ayarve upté? 
cn) 


‘Translation 
‘Tais humble self of meagre intellect pines to meet 
Kannap, sporting tulaci garland, cool and lovely, of fragrance 


sweet, 

Beyond the Comprehension of one and all (however great), 
* Tirumal *, who, unto those that seek Him, does cut out 
‘Their bondage dense; is there anything more indiscreet? 


Note 


The preceding song ended on a despondent note, showing the 
Alvar sinking down, due to the poignance of separation from 
the Lord. The merciful Lord would not run the risk of 
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testing him anymore, and was about to oblige him with His 

' Presence. Sensing this, however, the Alvar was once more 
‘weighed down by inferiority complex, egging him ontoretreat 
again. The Alvar has all along vociferously condemned 
‘those who are content with mere self-enjoyment (Kaivalya) 
after perennial disembodiment, that is, liberation from the 
eyele of birth and death, which is far inferior to the bliss of 
constant service unto the Lord in Heaven. In the present 
context, however, the Alvar is inclined to hold that even 
this would be whclesome, 2s compared to a state of embodi- 
ment such as his, with its potentislity for such blasphemous 
conduct as pining for the Lord's presence and mixing with 
Him, thereby defiling His sacred person. This is indeed the 
limit for the Alyar's humility (naicya). 


uptdy ulaku | mupgamé; umijatu miyaiyal pukk 
uptay vengey ciru mapicar uvalai akkai nilai eyti; 
map-tig cOmtatu uptélum, mapicarkku akum pir cigitam 

aptivanpam, map karaiya, ney-dn marunt6? maydpé (I-S-8) 


‘Translation 


Wondrous Lord, Once you ate up all the worlds seven 
‘And then spat them out, You then came at your volition 
Into this world, assuming the frail form of a human 
And ate all the butter (in Gokul) Ieaving no remnant 
Could it be that you thus sought to dissolve the remnants 

(Of mud still sticking inside and keep off indigestion, 

‘The fell sickness that befalls humans? (I think it wasn’t that). 


Note 


‘We are indeed under a deep debt of gratitude to thote intel- 
ectual stalwarts, our great Parvécdryos, which we can 
hardly repay. Look at how they have delved in and unfold- 
ed the genesis of this song, from the way it has been worded. 
The Lord was bent upon having a rapport with the Alvir 
and hit upon a plan which would work well and bring round 
the Alvar, shaking off his inferiority complex. There 
ensued a dialogue wherein the Lord wanted to elicit from the 
Alvar the purpose of His having come down to Gokul, 


http:l/acharya.org 


\ 


‘Tiruvdymofi-Book 1 


as a cowherd and gobbled up all the available butter. 
‘When the Alvar pleaded ignorance, the Lord Himself gave 
‘out that it was just an antidote against the illeffects of the 
mud, if any, still sticking inside His stomach, which had once 
kept all the seven worlds within and thrown them out after 
some time. The Alvar could hardly swallow such a fan- 
tastic explanation, firstly, beccuse of the heavy time-lag 
between the two events and secondly, because there was 
no reason why He should have appropriated to Himself all 
the butter produced in that pastoral village, if it was to be « 
mere medicine. The Alvar opined that the Lord ate up avidly 
all that butter because it was produced by the loving hands 
of His devotees, a produce which He coveted very much 
and would not mind taking even stealthily, when not given 
for the asking. Precisely here, the Alvar fell into the Lord's 
trap. The Lord was quick to point out that the Alvar was 
dear to Him for the same reason and, by trying to keep aloof, 
from Him, he would only join the rank and file of those who 
tried to keep the butter from Him. 


‘miyOm; tiya alavalaip peru mé vaficap péy viyat 
aya kulaviyy vitap pil amuti amutu ceytitta 

» malara] maintap, ev uyirkkum 
tiydp, tammip, ep ammig, amma mdrttiyaic cirnt8, (I-S-9) 


‘Translation 


‘The unique Lord of celestials, Malardl's (the lotus-born Lak- 
‘ymi's) Consort, 

‘A veritable Mother (unto all) who His own Sovereign is, 

‘As well as mine, the typical (but wondrous) babe that killed 
outright 

The highly treacherous and loquacious demoness 

Whose poisonous milk He sucked as if it were nectar (amt) 
Closeunto the exalted oneam I; may we never again be apart. 


Note 


Here is the continuation of the dialogue referred to in the 
Preceding stanza. The Alvar observed that unlike the palata- 
ble butter, mixing with him, a terrible sinner, will be bitter 
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like poison. But the Lord had a ceady reply for this also, 
He pointed out that even the milk of the poisonous breast of 
Pateni, the evil-minded imposter of a mother, was sucked 
by Him, with great relish, as if it were nectar. So saying, 
He pounced upon the Alvar and got hold of him, The 
Alvar also responded by avowing that he will never again 
art from Him, The line in this song narrating that the 
Lord, typical of a tender babe, relished the poisonous milk 
tendered by Patana like nectar, follows the text of *Harivam- 
sath 


cirnta iru vabvipaikalum cart, miyap pagru aruttu, 
tirntu, tappal mapam vaikkat tirutti, vitu tiruttuvag: 
Amta Aapac cufar aki, akalam ki] mél ajavu irantu, 
nérnta uruviy, aruvikum ivartip uyirim netumil, (I-$-10) 


“Translation 


Of resplendent knowledge, full and flooding, 

All things, with or without form, He is pervading 

Up and down and all around; Netumal (of love supreme) 

Rid me of my age-long sins of commission and omission and in 
Him 

Rooted my mind firmly, freed from ignorance and attachments 

‘And is now intent upon giving heaven a face-lifi(to put me in), 


Note 


Immensely pleased with the assurance given by the Alvi in 
the previous song not to get parted from Him any more, the 
Lord now contemplates putting the Alvar in Heaven, so as to 
climinate the possible risk of further separation from Him, 
And for this purpose, the Lord, in His unbounded love for 
the Alvar, wants to renovate even that Eternal Land, ever 
fresh and pure, which hardly needs touching up or a face- 
lift, as such! Indeed, The Alvar feels enthralled by the 
Lord's extraordinary love for him (as the word ' Nefumal* 
in the text comnotes). 


‘Sthanyath tat visa sammilrash rasyamisith jagad Guro *. 
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‘malé! mayap perumagé! mA mayavapé! eoru entu, 

‘male ri mil arvjal mappu kurukire cafaképap 

pal éy tamilar icaikarar pattar paravum ayirattip 

PAE patia ivai pattum vallarkku illai parivaté, (1-511) 


‘Translation 


Those conversant with these songs ten, 

‘Out of the thousand sung by.KurukGr Cataképan, 

Firm recipient of the Lord’s grace, in eestatic adoration 

Of His wondrous deeds and glorious traits, evoking the 
admiration 

Alike of the * Sweet-as-milk’ Tamil-Scholars, devotees and 
musicians, 

Shall for ever be free from affliction, 


Notes 
(® The accent here is on the redemptive grace of the Lord, 
‘Who, by His condescending love, reclaimed the Alvar, 
thwarting his attempt to run away from Him in 
a frightfully unsettled state of mind. 


(ii) These songs are of matchless grandeur and inestimable 
value for those who want to revel in singing sweet 
songs of a high order. And again, for those who want 
to delve into their meanings and eke out their time 
usefully, these songs afford unlimited scope. 


First Centum—Sixth Decad (I-6) 
(Parivatu il icanai) 

Preamble 

Following the pattern, hitherto noticed, of bringing to the 
fore.a particular auspicious trait of the Lord in each decad (Tiruvay- 
moi), * Swiridatva * (ic.) easy worshippability of the Lord is em- 
phasised in this decad. Unlike the minor deities whom it is very 
hard to propitiate, what with the sacrifice of goats and hens and 
other such harsh demands on their votaries, the Lord is pleased 
with whatever is offered to Him lovingly, with pious will. Being 
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above wants of any kind, it is unthinkable that He would want from: 
us any offering at all. God sets greater value upon the devotion of 
the heart than the material value of outward offerings, He hates 
hypocrisy and estimates the sincerity of the soul. In His song 
‘Celestial, He has affirmed: * Whoever offers Me in faith and love, a 
{eaf (as Draupati did), a flower (as Gajendra did), a fruit (as Sabhari 
did), water poured forth (as Ambaris did), that offering I accept, 
fovingly made with pious will. Things, easy of procurement for 
all, including the poorest of the poor, offered, not for expiation of 
sins or securing other ends but considering giving to Me as an end 

itself and out of sheer inability to exist without making a love- 
gift to Me are indeed acceptable. In the absence of the devotee’s 
inability to offer anything for eating, I consume even the leaves and 
flowers offered, Vidura gave me plantain skins and Kuchela 
‘gave me but poor beaten rice and yet, I devoured them all with 
sreat avidity, like a famished fellow", 


‘The outward offerings may be trifles but, in God's eye, they 
carry much weight, when offered in humility and devotion, Once 
‘some Princes had a desire to offer campaka flower to Lord Jagan- 
natha at Pari, knowing that it is His favourite flower. On going 
to the flower market, they found that all but a single flower had 
already been sold out. Each one of the Princes was keen on buying 
it and offered competitive price. One of them staked his entire 
fortune, bought the flower and offered it to the Lord, That night, 
God appeared in the Prince's dream and said, “The debt of thy 
flower is very heavy. I cannot bear its weight’, thus showing 
His gracious acceptance of the sincerely made offering. As already 
stated, the Lord is above wants of any kind, and yet He greedily 
abs at the selfless service rendered unto Him by the devotees 
disinterestedly, as an end in itself, In this decad, the Alvar enjoys 
and extols this great trait of the Lord. 


parivatu il icapaip pati virivatu méval upuvir! 
pirivakai ipti nal nfr ty, purivatuvum pukai pave. (1-6-1) 


‘Translation 


Ye zealous seekers of salvation, rise to your full stature, 
Singing the praise of our griefless God ; 
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‘Serve Him with water pure, secking ne personal good, 
Burn incense before Him and flowers do offer. 


Notes 


(i) This song is addressed (0 the seekers of salvation who 


should naturally rise to their full stature through 
complete expansion, rather, realisation of their true 
or essential nature. 


(i) Being the repository of innumerable auspicious traits, 


a veritable fountain of inexhaustible bliss, the Lord 
is natucally free from grief of any kind, cn His own. 
But then, He grieves over the woes of His countless 
subjects and this trait of commisseration with the 
miseries of others, with a complete sense of identity 
and deep compassion for them, is indeed praiseworthy. 
Actually, this heads the list of many good qualities 
noticed in $ri Rama by the Citizens of Ayodhya and 
enumerated by them in King Dafaratha’s court. Even 
30, the question is asked, why the Almighty Lord who 
can jolly well quell all our miseries in no time, should 
grieve for us, as we weaklings do, merely expressing 
‘our grief over the miseries of others, being incepable 
of giving them any kind of relief. This erroneous 
impression con be set at mauight if we take into 
account our own every day experience, the parents 
feeling distressed over the sufferings of the young ones, 
notwithstanding the active steps taken by the former 
Promptly to administer the requisite relief to the latter, 
Druupati, in dire distress, was no doubt prevented 
from getting discobsd duc to the plentiful supply of 
clothes arranged for by Lord Kryna, and yet, He cried 
out Hisheart, lamenting that He remained a debtor 
unto Draupati, having failed to be present at the scene 
of the dastardly occurence and worse still, having 
failed to avert the incident altogether. When Gajendra, 
the elephant raised a pitecus slarm for suecour at the 
end of a titanic struggle with its mighty opponent, 
the crocodile, the Lord went post-haste to the scene 
Of ‘distress and retrieved the elephant. All. the same, 
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the Lord very much repented that He had not rushed 
to Gejendra’s aid much earlier. 


(ii) Serving the Lord who is but our Father, should by-no- 
means be difficult, seeing that the scn need have no 
qualms nor be fastidious and fretsome, in regard to 
the focd served to his own father, by virtue of the 
nahural bonds of Kinship and mutual cencern. 
Disccursing cn this scrg. Si PurdSara Bhattar 
Pointed out that the text of the song bears cut that 
no flower is taboo, and in the name of burning 
Incense, as part of worship, even waste wooden chips 
from the carpenter's chisel could be burnt and smoke 
raised therefrom. There is no specification, as such, 
regarding the flower to be offered and the incense to 
be burnt. When his stalwart disciple, Neficlyar, 
observed that there is a Sistraic injuncticn against the 
‘use of the flower, known in Samskrit as “Ker dakirika’, 
for the Lord's worship, Bhcftarya clucidated that the 
injunction in question is sclely weighted in favour of 
the worshipper, to eliminate the risk involved in 
plucking this flower from its thorny plant. 


matuvar tay am tO}iy8n mutu véta mutalavaoukku, 
ctu tu ep pani eppitu, atuvé d}-ceyyum i1é. (6-2) 


‘Translation 
“What service is there, and that too, for poor me, 
Appropriate to the Primate, the colossal Lord, by Vedas 
revealed, 
Wearer of nice. cool, * tulaci " garland, shedding honey?" 
If one doesn’t think so (and shrink), by him is the Lord well 
served indeed. 


Notes 
( Having rated out, in the preceding song, the restriction 
regarding the thing to be offered to the Lord, the Alvar 
‘now stresses the fact that there is also no restriction 
regarding the persons eligible to serve Him. If one 
does not shrink back from the Lord's service, in 
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bewildering amazement that there is hardly any service 
that can be rendered, appropriate to the colossal 
stature of the Lord and, that too, by one with serious 
limitations, it is as good as having served the Lord, In 
other words, there is hardly any scope for such 
feeling of aloofness, 


(ii) Even a faded garland coming in contact with the Lord’s 
Person will become fresh again and shed copicus 
quantities of honey. That being so, the devotee need 
not have any qualmsin regard to the offerings 10 be 
made, 


(iii) As Bidardyana (Sage Vyasa) has pointed out in his 
* Brahma SGtra,” *the Lord can be known only through 
the authority of the Vedas, as distinguished from 
Ocular and inferential knowledge. The Supreme 
Lord is revealed by the Vedas, as the first and 
foremost, 


Htum etuppum il icap miu vititu ep mapape; 
patum ep ni avap pital; dtum ep aikam apanké,  (I~6-3) 


‘Translation 
“My mind can never be away from Teap (Lord Supreme), 
Who makes no distinction * tween high and low; 
My tongue His glory sings at all times 
While my body danceth in ecstatic glow. 


Notes 
(i) The Lord does not extend special favours by reason of 
one’s high parentage, calibre and conduct, nor does 
He give up those of low descent, meagre intellect and 
poor conduct. He is absolutely impartial. }Prahldda 
and Vibhigana of Asura and Rakgasa clan, respectively, 
were among His beneficiaries. If the other Asuras 
and Raksasas came to grief the fault was not with 


**Sistra Youitvas 
+4 Devinlim Dinavintites Sdmnyam adhidhaivatam ™, 
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the Lord. It is like a few persons falling, now and 
then, into the tank dug up for the commen good of all 
and killing themselves. 

(ii) It is noteworthy that the Alvar stands riveted to the Lord. 
‘by word, deed and thought. 


apatku epa atum en aikam vanafki vajipajum; icap 

pinafki amarar pitarrum kunafkeju kolkaiyindyé. (I-64) 
‘Translation 

Teag (the Lord) I venerate, dancing in gay abandon, 

Is the natural repository of many an auspicious trait, 


Leaving the cetestials in the high Heaven, 
Entranced and engaged in endless debate, 


Note 

AAs the Lord said in Bhagavad-Gité, His lover's thoughts are 
rivetted to Him, their lives are nestled in Him and their 
conversation is solely about Him, full of mutual entighten- 
ment and entertainment, The debate, referred to, in this 
Song, could arise from the adoration of the Lord by the 
Celestials, from different angles, one group talking about 
the Lord's transcendent glory and the other about His easy 
accessibility and loving condescension. The Alvir marvels 
at that even his faculties vie with the experience of that 
cekalted band in heaven. 


Kolkai kolamai ilitiip e}kal irikam ititay 
vilkai villimai virampi u} kalantarkku 6r amuté, (1-6-5) 


Translation 
Not given to likes and dislikes, acceptance or rejection, 
Of (service from) devotees, looking to their attainments alone, 
A nectar of incomparable excellence, the Lord is 
‘Unto those that with Him do mingle, giving up all else. 


Note 


In the preceding song, the Alvar presented to us the Lord as 
‘One, who would welcome to His benevolent fold every one, 
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without distinction of high and low, secking His protection. 
And now, we are told that the Lord is free from likes and 
dislikes and is, therefore, not prone to extend preferential 
treatment to some and be indifferent to others on the basis 
of their individual attainments, while enlisting them in His 
service. All that He looks for is whether these devotees are 
steadfgst in their devotion, true to their essential nature 
Of being the objects of His sole enjoyment (enanya bhog- 
xyatva) oF merely seek from Him the fulfilment of their own 
personal desires, the odds and ends. While the latter class. 
‘seeking the lesser fruits get what they want and also get 
Parted from the Lord in the bargain, to the former class who 
stand riveted to, and nestled, in Him, He is a veritublenectar 
of incomparable excellence, ever fresh snd ixsatiable, 


amutem amararkatku Inta nimir cutar-Aji netumél 
amutilum agra ipiyap: nimir tirai ni] kataliné. (I-6-6) 


‘Translation 


Of limitless glory, Nefumal, holding the discus 

Of mounting radiance and reclining on the spacious 

Milk-Ocean of surging waves, is more appetising indeed 

Than the ambrosia which unto Amarars (Devas) He ance 
delivered. 


Note 


The Alvar has nothing but contemptuous pity for the Devas 
who sought the *amt* obtained by churning the Milk- 
Ocean, instead of the far more delicious Lord holding 
the effulgent discus, enchanting beyond words. Although 
the Alvar's contempt for the Devas is not explicit from 
the text of the song, the episode of delivering the * amt" to 
the Devas, referred t0, in the first line of the song, pales 
into insignificance before the Lord's own nectarean presence 
and exquisite charm enjoyed by the Alvar in the second line 
of the song and thus indirectly exhibits the Devas at a dis- 
advantage, The Alvar has given yet another name to the 
Lord, namely, * One who is more appetising than ambrosia *. 
Nampi Tiruvelutirétu Tacar remarked that the Devas 
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Were no better then the bovine species, not looking up and 
beholding the exquisite cherm of the Lord churning and 
moving around with His thousand sinewy shoulders and 
the beautiful garlands adorning them, Instead, they were 
gazing at the occan, with their heads bent down, content 
with a mere extract from the sal:-water, what a pity ! 


‘ul katal ci] ilafkaik kp tolkal talai mniceytig 
ta}ka} talaiyil vanadki, najka} talaikkaliminné. 7 


‘Transtation 


Ifyou bow unto Him Who Smote 

‘The heads and shoulders of the King 
OF LaAké, with the long sea as its moat, 
The ocean of time, it helpscrossing. 


Kalimip tonfirkal! kalittut tolumig avapai; tolutal, 
‘ali nipra valvioai malvitty alivipri akkam tarumé, (1-6-8) 


Translation 


Ye, servants of God, sever your contacts 

With all things ungodly and serve the Lord; 
Your age-long, sturdy sins, the Lord will cut out 
‘And grant you eternal bliss and beatitude. 


taruma arum payap aya tirumakalir tapik kélvap 
perumai ufaiya piripir irumai vipai kativaré, (1-6-9) 


‘Translation 


‘The bliss very dear, Ticumakal's unique Spouse confers, 

‘The Benefactor great (in her gloricus company) full of grace, 
The fruits of actions, good and bad, He severs, 

(The impediments to the free flow of His grace). 


Notes 


(i) Tirumakal, (Goddess Mahalakgmi) is the very embodiment 
of grace.* Her perpetual presence by the side of the 


**Lakymyd saha Hylikego Deva Kirunya ropayi* (Sri Paicardtra) 
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Lord is intended to prepare the ground for the 
supplication by the individual souls, at all times, 
without any restriction whatscever. Although the Lord 
is the ultimate giver and deliverer, yet He invariably 
acts only when Mahilakgmi plays the recommendatory: 
role, mediating and pleading for erring souls, 

(Gi) For the attainment of final bliss, both merit (Pupya) and 
demerit (Paps. orSins)areimpediments, As Sri Vedinta 
Defika has put it, in his * Varadaraja Pancasat ', the 
former isa golden fetter while the latter is an iron 
fetter. A golden fetter is still 2 fetter and thus both 
*Punya " and * Papa’ impede one’s advancement to the 
final goal. Hence the need to cut out both, an act of 
grace galore, on the part of Lakgmi-Kants (the gracious 
Consort of Goddess Mahilekgmi). 


kativar tiya vipaikal notiyarum alavaikkan; 
kotiya atu pul uyartta vativu ar matavanaré. (610) 


‘Translation 


Mitavaa, of exquisite Form, 

‘On whose banner is Garuda the bicd, 
Destroyer of enemies, will, in no ti 
Root out the fell sins (we dread). 


‘Note 


What is emphasised here is the utmost speed with which 
Madhava, the Lord, in conjunction with the Divine Mother, 
roots out all the evils in us. And what more? The Lord 
extends to the Soul, reclaimed just then, the same affinity as 
He holds for the pre-eminent Garuga, the“ Ever-free angel- 
Nitya Sri’, ‘The reclamation is put through in a trice 
through the instrumentality of Sct Mahalakgmi, who urges: 
“ My Lord, here is the supplicant at your door-step, tossed 
between birth on one side, and death on the other, and 
smitten, in between, by maladies, both mental and physical; 
please bestow your grace and redeem him, turning a blind 
eye to all his sins; else, you may have to write off the entire 
* Lila Vibhaiti* (Sportive universe)", 
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matavappal catakopap titu avam inti uraitta 
&tam il ayirattn ip pattu Sta vallar piravaré. (6-11) 


‘Translation 


‘Those initiated in these songs ten, 

‘Out of the thousand flawless songs of Cataképan, 

‘Adoring Matavan as One above the twin faults 

(Of atoofness and abandonment), will from rebirth be freed for 
ever, 


Note 
It might be apprehended that the Lord is open to the twin 
faults of (1) Keeping Himself aloof from us with an air of 
indifference because of His exaltation, and (2) abandoning 
us, looking to our truck-loads of vices. The Alvar avers, in 
this decad, that the Lord is above these faults, thereby. 
emphasising His easy worshippability 


First Centum—Seventh Decad (I-7) 
Pieavi ps 

Preamble 

Easy worshippability apart, the Lord should also be adorable 
‘We see around quite a few persons whom it is easy to please but 
‘we don’t like to court as there is nothing attractive or prepossessing 
in them. This decad shows that the Lord is highly adorable 
because of His extraordinary sweetness. As Nampillai would 
have it, the Lord is adorable to such an extent that He grows 
envious of His devotees and wants to adore them, in turn, having 
Himself tasted the sweetness of adoration. In Soka * Manujatva 
tiroitena.........° of Paduka Sabaéram, Sri Vedanta Degika 
observes that, unlike the previcus Avatiras when the Lord came 
all alone, He assumed four forms when He came down as $i1 Rama 
and the ‘three younger brothers. The purpose behind this was 
10 adore His own pair of sandals which have a high reputation of 
their own. This He did in His other form as Bharata. Had 
Rama come alone, He couldn't have achieved this purpose. 
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piravittuyar axa Aapattul niorw, 

turavie cutar-vijakkam talaippeyvar 

aravapai dlippatai antanapai 

maraviyai ipgi mapattu vaippare (7-1) 


‘Transiation 


(Oh, what a pity!) the Lord, gracious and immaculate, 

‘Sporting the effulgent discus, is tenaciously sought 

By those votaries wanting no more than to liberate 

‘Themselves from the miscries of birth and death and get lost 

In a state Of * Self-enjoyment * (of the Soul in its free state), 

Note 
Oh, what » pity! After all the rigours of their disciplines, the 
“Kevalas* rest contented with mere liberation from the 

} cycle of birth and death, followed by * atmavalokana * 
enjoyment of their own selves in the disembodied state, 
‘The tragedy of itis heightened by the fact that they invoked 
the Lord's grace for attaining this state but failed 10 be 
enthralled by His exquisite charm. The Alviir detests these 
people for this tragic failure resulting in their foregoing, for 
‘ever, the superior bliss of service unto the Lord, No doubt, 
in 1-5-7, the Alvir would appear to have had a word of 
raise for the * Keralas” but that was in a different context. 
Tt may be recalled that the Alvar, then stung by a gnawing 
apprehension of his abject lowliness, felt that possession of x 
body was fraught with the serious risk of his contaminating 
and defiling the Lord by mixing with Him and that a dis- 
‘embodied state of existence, as in the case of the * Kevalas’, 
would, therefore, be quite welcome, being the lesser of the 
two evils, 


vaippu dm, maruntu am, atiyarai valvipait 

tuppu dm pulap aintum tuficakkotin avap; 

eppal evarkkum nalattal uyamtu uyarntu 

appalavan eakal ayar-kolunte, (7-2) 


“Translation 


The Lord is, unto His devotees, the treasure fine 
‘And the unfailing drug; unto the senses five 
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He shan’t make them succumb; of towering bliss, 

He's above one and all in all places, 

Beyond speech and thought and yet He's (our Gopala), the 
shepherd chief! 


Note 

Having decried and detested, in the preceding stanza, the 
*Kevalas’ seeking from the gracious Lord the inferior 
stature of Kaivalyo, the Alvar now depicts the Lord in 
relation to those who seek Him as the goal, to the exclusion 
‘of everything else. Towering above all, beyond speech 
and comprehension, He still condescended to come down 
here as Gopailakr$na, of amazing simplicity. 


Ayar-koluntiy, avaral putaiyunpum 

mayap piripai, ep manikkac cOtiyai, 

tya amutaip parukip paruki, ep 

miyap piravi mayarvu aruttépé. (7-3) 


“Translation 


Tdrank and drank, without intermission, the nectar pure, 

‘The dazzling gem, the mystic Lord of wondrous deeds, 
(Gopiila) the shepherd chief, bound and beaten by cowherds 
(For theft of butter) and got my nescience, matter-born, severed, 


Notes 
(i) Speaking about Gopalakrgoa, in the last song, the Alvar 
hhad before him the entire panorama of His mysterious 
deeds and by merely meditating on them, he got all his 
accumulated nescience, born of age-long material 
contacts, eradicated in foro, root and branch, 


ii) In the by-gone days, the Devas got nectar subject to 
various conditions. Eyen so, it is by no means 
comparable to the Alvar's uninhibited and unrestricted 
Divine experience, drinking deep of that pure nectar 
which cleansed him thoroughly and rooted out his age~ 
long sins sheathed in ignorance. 


http:/acharya.org 


« ‘Tiruvaymoli-Book 1 


mayaryu ara ep magatté mappinép-tagpai, | 
uyarvinaiyé tarum on cutark karraiyai, 

ayarva il amararkal atik koluntai, en 

icaivinai, ep colli yan vituvépo (7-4) 


‘Transiation 
‘Oh! what pretext can find, from Him to part, 
The first Lord of Celestials ever alert, 
A beautiful bundle of brilliance, heaping on me continually, 
Torrents of knowledge and wisdom, who brought me 
Round and 10 root ovt my ignorance lodged in me firmly? 


‘Notes 

(W In the preceding song, the Alvir acknowledged the 
Lord's benevolence in rooting out all his ignorance, 
This is exactly what he had prayed for in his 
supplication 10 the Lord in the very first song. of his 
first work (Tiruviruttam), Having achieved his 
purpose, can the Alvir now afford 10 forget the 
Lord? No, having removed all the vestiges of 
ignorance in the Alvar, the Lord continually resides 
in his mind, shutting out effectively the further growth 
©f nescience in him. And what more? He is 
continually heaping upon the Alvar torrents of wisdom 
(Jina) and tove (Bhakti). A beautiful bundle of 
brilliance, He is also the first Lord of the * Nitya 
Saris” (Eternal Heroes). How can the Alvar get 
himself divested of One, so great and so. charming, 
ever inducing in hima passionate desire 10 be very 
close to Him? Thus, nothing is wanting on the Lord's 
side 10 admit of a divorce from Him, If at all one 
wishes to throw odium on such a loving Lord, it can 
only be a sin-contrived dodge, like the one in. the 
following anecdote: 

Gi) A peasant boy who visited his father-in-law, was asked 
by the latter to help him to work a water-lift. The 
two of them started the work early in the morning and 
the boy who was high up on the lift, naturally felt 
tired when it was past mid-day. The father-in-law 
did not, however, have the courtesy to give the 
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young son-in-law the much-needed relief, ‘There upon, 
the latter, in sheer exasperation, spat on the back of 
the elder, just 10 provoke him, ‘How cool !”* 
exclaimed the elder and went on with the work. 
The boy sharply jumped down, saying, “Better get 
hok! of one who will spit on you hot!" 


vifuvéo0-en vilakkai, ep dviyai, 
_ hajuve vanto uyyak kofkinea natapai, 

Ao}uvé ceytu ia ayceiyar kanoipul 
(-7-9) 


‘The amorouis Lord who, by His sweet looks, 
Enticed away the young damsels (of Gokula) 

A my Soul, the beacon light, Who unto me reveals 

All things; how can I from Him separation brook, 

My Saviour grand who did on me alight, all on a sudden? 


Note 

‘The damsels of Gokula would even spurn Heaven, but not give 
up the inseparable company of Sri Krsna. The Lord 
‘Waving enthralled the Alvar likewise, there is no question of 
Wis giving Him up. 


piran, peru nilam kipfavag, pingum 
virday malart tuliy véynta, mutiya 

‘mariimaram eyta miyavan epoul 
icy epil, pionai yan ottuvénd (1-7-6) 


‘Translation 
How can 1 at all survive, if the Benefactor great 
‘Who once retrieved the Earth from the ocean, 
‘On whose crown is the tulaci garland of aroma sweet, 
The wonder-Lord whose arrow sped thro’ the trees seven, 
Should desert me and stay not in my heart? 


Not 
‘This is the Alvar's reply to a question supposed to have been 
put to him as to what he would do, in case the Lord forsook 
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hhim once again. The Alvar rules out such a contingency, 
seeing that the Lord is a self-less Benefactor like Sandal 
Paste, flower, southerly breeze and the Moon, catering to the 
happiness of others, seeking nothing in return, Surely, the 
Alvar would not be a willing party to the separation and he 
just can't survive in such an eventuality, AS a matter of 
fyet, the Alvir cannot bring himself 10 believe that the 
Lord would at all leave him and go without his permission. 
Did He not, as $ef Rama, go even to the extent of clearing 
up the misgivings in the mind of Sugriva about His ability 
to vanquish Vali and infusing the requisite confidence? Could 
such a one desert the Alvar, who has firm faith in Him? 


yy offi enoul iruttuvap eorilan: 
tap offi vantu, ep tapi neficai vafcittu, 

Jp offi nigru, ep uyiril kalanty, iyal- 

vip offumd-ipi eppai nekilkkavé? (-n 


‘Translation : 
In my mind 1 lodged Him not, on my own; 
Pledged to get in, the Lord did, on His own, . 
Enter my mind imperious, unsought, 

Stuck avidly to my body and soul and wrought 
A.sitent change in me, drawing me unto Him, so well 
‘To part from me hence, will such a One agree at all? 


Notes 


(i) The Lord entered the Alvic’s mind, pledged, as it were, ] 
to do so. This would show that the Alvar took no 
initiativein the matter. On the other hand, self-reliant 
and imperious that he was, he stood aloof, very much 

away from Him. But once a determined Lord took 
possession of the Alvi, the fatter came under His 
‘magic spell, just like the miser who yielded to the 
resolute beggar, in the anecdote cited below, 


(ii) There was a Brahman who was an abject miser; another 
was on his way to this man’s house to get a breakfast, 
People on the way told the latter that the man he was 
going to, was the most sordid wretch who would not 
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give food to any one, Undaunted, the beggar sought 
‘out the miser and begged for food, showing his great 
need, ‘The miser was adamant in refusing food but 
the beggar would not leave him, The miser had to 
yield at last and when he asked the beggar to produce 
hhis eating plate, the latter opened his garment and 
showed it. The miser grumbled and exclaimed ‘ He 
who intends cutting another's throat, certainly brings 
the sword with him”. So saying, he couldn't help 
handing over to the persevering, rather provoking 
ergar, a little bit Of rice and sauce 10 get rid 
of him. 


nekilkkilum, eppujai nap-neBicam 

tapoai akalvikkat tipum Killip ipi 

Pippai netum panait to} maki} pigu ufai 

‘muppai amarar mujumutal tipé. (1-7-8) 


‘Transtation 
With His sinewy shoulders in Pipgai nestled, 
‘The joyous Lord Who unto the hoary Celestials 
Is all in all, cannot from Him separate, with all His might, 
My chastened mind, in Him entwined so well, albeit 
‘He. His grip on me, loosens and makes me stay xpart. 


Note 

‘The Alvir avers that history will not repeat itself. Even if 
the Almighty Lord, in His unbridled independence, tried 
His utmost to keep the Alviir away, He wouldn't succeed in 
putting aside his chastened mind, inseparably steeped in 
Him. This robust confidence has indeed the sotid backing 
of Pinnai (Goddess Nappinna) the unfailing Intercessor 
through whose good offices the Alvar courted the Lord. 


amarar mujumutal akiya dtiyai, 

amararkku amutu Inta ayar-koluntai, 

amara alumpat tulivi, ep avi 

amarat tajuvitru; akalummd? (-7-9) 
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‘The Primate Who unto Celestials is the fountain source 

Of all felicities, Who unto Amarar (Devas) delivered ambrosia, 
The Chief of the cowherds got into my soul, in tight embrace, 

With pleasure immense; Could He from me be apart anymore? 


, Note 

q Unto the Devas, who wanted * Ampt* (ambrosia), the mere 
extract from the ocean and not the Lord Himself, 
He gave the Ampt; He, however, gave Himself to the Cow- 
herds in whose midst He was born, because they wanted 
Him, the real * Amyt* and not that artificial stuff, ‘The 
Alvar's soul got steeped in Him to such an extent and in such 
a manner that the one couldn't be told from the other and 
hence there was no question of separation, as if they were 
two different entities. 


akalil akalum; agukil apukum; 

pukalum ariyan, poru allay emmig: 

nikar il avap pukal pati ilaippu ilam 

pakalum irayum patintu kutainté, (i710) 


‘Translation 
Apart from them who from Him keep apart, 
Close to them who unto Him get close, 
Beyond approach (to the ungodly) but easy of access 
(To devotees); entranced do 1 sing His glory peerless, : 
Day and night and never feel satiate, 


Note 


In the immense struggle between the Lord on the one side and 
the worldings on the other, the latter, swayed by the stronger 
pull of earthly pleasures, stray away from Him. Indeed, the 
Lord grieves over this state of affairs. Unto those who seck 
Him exclusively, He responds so well that it is said, when 
‘man walks towards God, He runs towards him. When man 
‘ascends to the foot-stool of God, He enters the soul of man, 
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Incahgustible are His auspicious qualities and therefore 
itis that we can never reach the end and feel satiated 
in singing His praise. 


kutainty vantu uppum tujdy mutiyapai 

afainta tep kurukare catakOpan 

mitainta col-tofai ayirattu ip pattu 

wfainty noykalat Ofuvikkume. (7-11) 


‘Translation 

© These songs ten, out of the well-knit thousand, 
Composed by CatakOpap of Tepkurukar, in worship bound 
‘To the Lord, wearing on His crown tulaci garland, 
‘Whose honey the swarming bees partake, will all our ill disband, 


First Centum—Eighth Decad (I-8) 
Gtum pal éri 

‘Preamable: 

In this decad, the Alvar bringsto the fore the Lord’s quality of 
* Uprightness *(Grjara or rujuli), His transparence in word, deed and 
thought, free from sophistry, duplicity, mental reservation, mis- 
chievous distortion ete, The Lord would not mean one thing, say 
another and do a third thing. When SGrpanakha saw Sri Rama at 
Paflewy: nd interrogated Him about His personal history, there 
wouk! have been nothing wrong if He had tactfully withheld the 
tnuth from the demoness, But it was not in His grain todo 
wo and hence He gave out the actual fact with remarkable 
sincerity. 


rukkurukaippirig Pillip, the earliest glossator on * Tiruviy 
mofi,’ holds that thisdecad highlights the Lord’s wealth (Aifrarya). 
‘The other commentators, Periyavaccag Pillai and Vatakku Tiruviti 
jowever, prefer to bring into focus the Lord's drjava” in this 
decad, as stated at the outset. 
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‘tum pul él, citum tan-tulay, 
nifu nipravai Sum: ammipé. -) 
‘Translation 
The Lord (in heaven) does avidly mingle 
With the exalted celestials, one and all; 


‘Takes He a lightning ride on a tird (Garuga) 
And sports the cool tulaci garland delectable. 


Note 


‘This refers to the state of affairs in the yonder heaven. The 
Lord is said to regale one and all over there, by granting 
them suitable opportunities for rendering Him the appro- 
Priate service. 


ammigayp pingum em minpum Spin: 
vem ma vay Kipta cem ma kanpapé. (4) 


‘Translation 


Our Sire (the Lord) with large, red eyes 
Came down as Kannan (and mingled with us) 
Tore He the mouth of the demon fierce, 
Who (to Kill Him) came as a horse, 

Many indeed are His incarnations glorious 


Note 
Although specific mention has been made here of the Lord's 
incarnation as Krgna, there is also a broad reference to all 
His Avatiras as well, wherein He mixes with the worldlings 
with remarkable transparence, eyen as He does with the 
denizens in heaven. 


ap avap eprum mangdr vinnorkku: 
tap ar véiikata vigndr verpané. (8-3) 


‘Translation 


‘The Lord who is tike unto a pair of eyes 
For those on Earth and Heaven, 
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Stays in Vetkatsm, cool and nice, 
‘The Celestials' favourite haven, 


Note 


Like unto the mother of twins lying in between her two kids, 
the Lord stays in Tiruvéfketam (in Andhra Prades), the 
meeting ground of the Earthlings and the Celestials. The 
Avie even goes to the extent of calling this gloriéus hilly 
retreat as the home of the Celestials, on the ground that the 
Celestiats visiting it far exceed the number of the earthly 
visitors, Actually, it isthe amazing simplicity of the Supreme 
Lord, making Himself casily accessible even to the monkeys 
and hunters around this sacred spot, that drags the celestials 
‘on to this centre. It is reverently held by our elders that the 
fauna and flora on the sacred Hills are but Celestials trans- 
planted there. 


Verpai opre efuttu, orkam ipriyé, 
nipkum ammip cir karpap vaikalé. as) 


‘Translation 
Let me every day utter (and adore) 
‘The Lord’s grace galore; 
Mount (Govardhana) He did lift 
And stood with case (holding it aloft). 


4 Notes 
(i) Periyalvar extols the effortiess holding by Sei Krgna of 
Govardhana Mountain, days on end, without the 
slightest strain on His fingers and nails (Periyalvar 

(i ‘Tirumo}i II-S-10). 
(ii) $1 Karattalvap also exclaims, in sloka 45 of Varadardja 
Stavars that the Lord held Mount Govardhana 


continually for seven days and yet, His fingers were as 
fresh as ever. 


(iii) The irate Indra, out to destroy the pastoral life of Gokul, 


could have well been destroyed by Sri Krypa but 
He relented, hoping that Indra would soon recover 
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deprivation of the offerings. At the same time, He 
shielded the entire pastoral community by holding the 
mountain aloft like an umbrella for seven long days, 
till Tndra's fury abated. The Alvar, on his part, 
would never feel tired of recounting this episode, 
rather he subsists on it. 


" Tirwrdymoli-Book T 

from this temporary aberration caused by the 

vaikalum venpey kaikalantu untap | 
poy kalavatu ep mey kalantiné, (5) | 

‘Translation : 

‘The Lord stretched His hands as far as He could, 

(Snatched) the butter and ate (as much as He liked); 

Truly, He my body liked in that fashion 

‘And there ensued the grand fusion. 


Note 
‘On the one hand, the Alvar goes into raptures in contemplation 
of the Lord's auspicious attributes and, on the other, the 
Lord covets the Alvar’s body with the same avidity with 
which He swallowed butter in Gokula. 


kalantu ep avi nalam kol natap 
pulap ko} mandy nilam kontané. (1-8-6) 


‘Translation 
‘The Lord Who unto me adhered 
‘And did my Soul make good 
Took, asa Midget (Vamaga) of enthralling form, 
Land (of three strides) as alms. 


Note 
As dwarfish Vamapa of bewitching personality, He enticed 
away Emperor Bali and made all his possessions, His own; 
likewise, mixing now with the Alvar, the Lord has taken 
possession of his soul and made him His sole servitor, in 
Keeping with his essential nature. 
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kontan 41 vitai, uptan € vaiyam, 
‘tan timam ceytu ep en tip anané. en 


‘Translation 


‘Tamed He the unruly bulls seven, 

‘Held He in His stomach the worlds seven 

And thinking my own thoughts (in reverse direction) 
He took to my body as if it were cool heaven. 


Notes 


(i) To win the hand of the bewitching young damsel, Nap- 
Pinnai, a nicce of Yagodha, the unruly bulls were the 
impediments: the Lord, as Sci Krsna, overcame them 
and secured the coveted bride. Likewise, the Alvir’s 
sins, the impediments for the Lord getting at him, were 
rooted out by Him and the Alvar taken possession of. 


(ii) During the peried of deluge, the Lord held within Himself 
all the worlds and sustained them and now, He could 
sustain Himself only by entering the Alvar's soul and 
dissolving into it, 


(iii) The Alvar was pining for his ascent to Heaven, dipping 
in the Sacred river Vraja, coursing on its border and 
chanting Sima Veda in heaven; these very thoughts the 
Lord would, however, think in the reverse order, 
namely, pining for the Alvar's body in Tirunakari, 
dipping in the river Tamraparpi and singing the hymns 
composed by the Sweet-tongued poet (Madhura Kavi) 
in adoration of the Alvar. 


apap ap-ayap mindtu épamum 

tip nap, envil, tip aya caike. (8-8) 
‘Translation 

Myriad are the Lord's incarnations; 

As the Cowherd He came down, 


Fish, Boar and many other forms 
He took, just to get hold of me. 
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Note 


The Alvar feels that the innumerable Avatiras of the Lord 
were all for his delcctation, mainly directed towards getting 
hold of him and uniting with him. 


cafku cakkaram afkaiyil kontin 
efkum tapdys naika) natapé. (9) 


‘Translation 


Conch and discus, our Lord holds in His lovely hands 
No matter where and in what form He descends. 


Note 
‘The Lord who thus incarnates, for my sake, through different 
gates of birth, always bears the inseparable Conch and Dis- 
cus, like unto the potion carried by some to entice people, 
‘These may, however, be visible only to some Godly souls 


Earthly Kings moving round their cities during nights, 
disguised in black clothes, to study men and matters at 
first hand, and locate miscreants operating under cover of 
darkness. The security forces or bodyguards also keep 
stirring about during those occasions, suitably masked, 
ready at hand, in an emergency call from the King. The 
‘Conch and Discus and other intimate attendants of the Lord, 
likewise, keep Him company during the Avataras. 


nitap, filam kol pitap ep amman, 
‘Stam pdl kilar véta nirapé. (8-10) 


‘Transiation 
The Sovereign Master (of the whole universe) whose feet 
Measured all the worlds is my Sire upright fit, indeed 
For the Vedas (vociferous like the ocean) to talk about. 


Note 
‘The Alvar, who was all along maintaining that the Supreme 
Lord's numerous incarnations were all for his sake, now 
‘Who am I to voice forth the loving tenderness of 


and not all. The Lord’s descent could be likened to the 
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the Lord, His uprightness which induced Him to incarnate 
so many times and in so many ways? None is more com- 
Petent to talk about Him Who, as Trivikrama, set His feet 
‘on one and all without distinction of high and low, than 
the Vedss, vociferous like the oceanic waters, in singing 
His glorious traits””. 


nirpurai vannap-cir catakopan 
neértal ayiratta Ortal ivaiyé. d-s-1) 


‘Translation 


‘These songs ten, out of the thousand 

Sung by Catak@pap reveal his view profound 
That the Lord of water—tint 

Is like water, pliable and transparent. 


Note 
‘The terminal stanza in cach of the preceding decads set forth 
the good results flowing from the study or recital of the 
‘stanzas in that decad. This end-song is, however, silent 

in this regard; instead, it says that, in this decad, the Alvar 

‘has expressed his considered view, the one that is crystal- 

clear to him from the entire hymnal, namely, the Lord 

is transparent, progressive and pliable like water whose 
complexion He bears. 


First Centum—Ninth Decad (I-9) 
(vaiyum avaiyum) 

Preamble 

Ifthe Lord's flow of grace unto the hitherto starved Soul were 
{0 be full and flooding, all of a sudden, the Subject cannot stand it 
und will just get swept off his feet. It is a matter of common 
knowledge how babes are fed through a graded course, beginning 
with breast milk, a little gruel some time later, and then, small 
bits of rice and so on. If, out of misplaced love, a parent fed the 
young one straightaway on adult scale-rice. curry and all that-the 
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result would be disastrous. As in the case of food, in the matter of 
imparting education also, one gocs step by step. Little wonder 
then, the omniscient Lord regulates the influx of His grace in such 
A manner that the recipient is able 10 stomach it all right. 


As is oft repeated im these pages, the Lord's grace is the sole 
‘means for attaining Him and yet, against the above background, the 
Alvar was not straightaway conferred the final bliss right at the 
beginning when he prayed to the Lord (opening song of Tiruvirut- 
tam) for the termination of existence in his foul body. The Alvar 
had to pass through a course of shock treatment, experiencing 
alternately the bliss of Divine presence and unien and the cruel 
pangs of separation, whetting his appetite and enriching his Divine 
ove and wisdom all the time. Before wearing a heavy ornament 
in the car which is pretty delicate, one has to gradually prepare the 
ground by enlarging the ear-hole by stages, first inserting a small 
piece of string, then a thin metallic ring or chip snd so on. Again, 
fone who has been on a month's fast, either due to sickness or as a 
matter of penance, has to restart taking food only by stages, rice 
ground into a paste heing smeared on the body, oral administration 
‘of gruel of low consistency, soon and so forth. The Lord, xocord- 
ing to the Alvar’s own admission in this decad as well as IV-5-5, 
unfolds unto the Alvar His glorious traits and deeds by stages, 
consistent with his capacity for in-take. (See aphorism 115 of 
Acirya Hydayam). It would indeed be too much for the Alvar 
to bear if he were conferred, all at once, bliss enjoyed by the Eternal 
Angels in the Lord’s close proximity in Heaven, No doubt, the 
Lord covets the Alvir’s body, being the last of the series of bodies 
donned by him, in which the Lord has now been able to reclaim 
hhim, And yet He would not straightaway jump into the crown of 
hishead, much as He would liketo, If Hedid so, it would doubtless 
bring about the sudden collapse of the Alvar, like unto the pauper 
from birth, who suddenly comes by a sizabletreasure, succumbing. 
totheshock. He would first get near the Alvar, stand close to him, 
get into his hip, thence move upwards, to the region of his. heart 
from there, step on to the shoulder, enter his tongue, peep through 
his eyes, pause for a while on the forchead and then reach the 
head, His ultimate destination. It is this trait of a well-regulated 
flow of the Lord's grace that the Alvar admires and brings out in 
this decad. 
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ivaiyum avaiyum uvaiyum ivarum avarum uvarum 

evaiyum evarum tapgulé akiyum akkiyum kikkum 

avaiyu] tapimutal emman, kanna-pirip, cp amutam, 
euvaiyan: tiruvin manajap egputaic cial ukiné, —(I-9-1) 


‘Translation 
‘Around me is my Liege-Lord, my ambrosia, 
‘The great Lover, Tinu’s (Mahalaksmi’s) Consort, Kannan, 
‘The sole cause und Internal Controller, pervading all beings 
allover, 
(Both Sentient and non-sentient) and sustaining them all 
within Him, 


cOjal palapala vallip; tollai am kiilattu ulakaik 
‘kélal opru aki itanta kécavap epputai ammip; 
‘vala-maruppai ocittin; vinnavarkku eynal ariyan; 

Ala nefud katal c&mtip: avan ep arukalilips. (1-9-2) 


‘Translation 
Near me is my Lord of many descents, Who, as a peerless Boar, 
Once retrieved the Earth from the ocean; Killed He a tusker, 
As Kécavan, smashing its tusks; much beyond the comprehen- 
sion 
Of Vinnavar (Devas), He reclined on the deep and vast ocean, 


Note 


‘There are two different episodes about the Earth having been 
picked out of the ocean. 


(a) Hirapyakga, the demon with golden eyes, had rolled 
up the Earth like a mat, tucked under his arm-pit 
and then hid himself inside the oceanic waters. Lord 
Vigou, at the request of the Devas, incarnated as a 
Boar with a gigantic tusk, bent and protruding, 
chased the demon under the waters and forked the 
Earth out on the unique tusk. 


((b) At the end of the last epoch, Known as ‘ Padma Katpa * 


(the current one is Sveta Vardha Kalpa) Lord Sriman 
‘Nardyana assumed the form of the Primordial Boar 
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with the unique tusk, long and bent, and retrieved 
the Earth which had gone inside the watery expanse 
of the detuge, 


arukal ily perum cir amararka} ti-mutalvap; 

karukiya nila nap mégi vappap; centimaraik kanpap; 
poru-ciraip pul uvantu gum pOmakalar tapik kélvap; 
‘orukatiyin cuvai tantitu, ofivu ilap enpojw ujagé. (1-9-3) 


‘Translation 


Of auspicious qualities, undiminishing and eternal, 

Ofsapphire hue, the Primal Lord of the Celestials, 

OF red-lotus eyes, with the bird (Garuda) as His 
vehicle, of hefty wings 

Pamakalar’s (lotus-born Lakgmi's peerless Consort stays) 

Inside me, regaling me in a number of ways. 


Note 


tis. a rich and varied fare that the Lord serves to the Alvar, 
having taken possession of him and shifted unto his body 
which now constitutes the seat of His entire cosmic activities. 
The Lord exhibits: 
(a) His auspicious qualities, eternal and unlimited ; 
(b) His Overlordship of the Celestials in Heaven; 
(6) His exquisite form of sapphire hue; 
(d) His bewitching looks emanating from the red-lotus. 
eyes, full of grace; 
(©) Garuda, His mighty vehicle, with tough plumes; 
(0) His Lordship of * $1", the Divine Mother, the Goddess 
of affluence, 
‘These correspond to the six rasas (appetisers) which enter our 
dishes, forming a well-integrated meal. 


vtan amar Kital makalir tirumakal manmakal éyar 

mata makal enqu ivar mivar; ajum lekamum manré; 
ufan avai okka vilufiki, alilaic cémtavay emmip, 

kkatal mali mayap perumdp, kanoap ep okkalaiyiné. (1-9-4) 
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‘Translation 
‘My Lord’s favourite spouses three 
Are Tirumaks}, Manmake}, Ayarmatamakal; the worlds three 
He rules over, He ate them up simultaneously 
And on a fig-leaf, during deluge, ley; 
Of wondrous deeds and glory, bigger than ocean, 
Kannap, my Liege-Lord is on my hip seated now. 


Notes 
@ The Universal Lord sits on the hip of the Alvir even 


as He sat on the hip of Ysé®da, during His Avatira, 
as Sri Kryoa, 


(ii) The three worlds referred to are the Svarga, up 
above, the Underworld, down below (Pathdla) and 
the Earth, in between. The three Spouses of the 
Lord in His transcendental setting are: $:1 (Tirumakal), 
Bho (Manmaka}) and Nila (Ayar mata makal). 


okkalai vaittu mulaippal un epru tantita vatkic 

cekkam ceka apru avalpal uyir ceka upfa perumap; 

nakka piripdtu ayapum intiragum mutalika 

‘okkavum tzriya leap miyap ep neficip ulip8. (1-9-5) 


‘Translation 
‘The Supreme Lord Who created one and all~ 
Ayan (Brahma), Nakkapirip (Rudra), Intirap (Indra) and 
others of wondrous traits 
‘And deeds-Who, sitting on the hip of that devil, 
(Patana), Sucked her breast and life alike, stays now in my 
heart. 


miyag ep neficin ull, marrum evarkkum atuvé; 
kayamum civapum tipé; killum eriyum avapé; 

céyap, aniyap, evarkkum cintaikkum kocaram allap; 

tayap tuyakkap mayakkap epputait tblinaiyipé. (1-9-6) 


‘Translation 


‘Ha! right in my heart is Mayan (the wonderful Lord), 
Asin the case of none else; body and soul, wind and fire, 


http:l/acharya.org 


2 ‘Tiraviymoli-Book 1 


He at once is; near (unto some) and yet far (unto others), 
Beyond mental reach of one and all is my impeccable Lord, 
(Unto the unfortunate sceptics), clusive and confounding, 

He is now on my shoulders firmly mounted. 


Notes 


(i) The Supreme Lord controls the bodies of the different 
species of beings and the Souls inside them, the 
elements and all, Easily accessible to the devout 
who depend solely on His voluntary grace, He is 
beyond the comprehension of those who seck to know 
Him through their own efforts. Of easy grasp by the 
recipients of His grace, He is elusive unto others, 
who, by dint of their Karmik influence,cither doubt 
His very existence or comprehend Him the wrong 
‘way, as one on a par with other minor deities, as 
cone without form and attributes, so on and so 
forth, 


(ii) Speaking about clarity and confusion, precision and 
‘Prevarication, in the above context, it is worth 
mentioning the following incident by way of illustra 
ting that devotion and conviction go hand in hand 
and where devotion is wanting, there doubt, ignorance 
and bewilderment previ 


(iii) Among the many listeners of Sri Parigara Bhatfar's 
scintillating discourses, there was a learned Pandit 
whom Bhsttar, however, treated with no more than 
the barest ordinary courtesy. On the other hand, there 
was an aged Sri Vaisnava without any academic 
Jearning, whom Bhattar received with great respect 
and attention. A third party who felt puzzled over 
this marked disparity in treatment, and that 100, in 
the reverse order, reverently approached Bhaftar 
and prayed for clarification. Bhattar coolly replied, 
“You may come tomorrow as usual and watch. 
‘The parties in question will also come and I will tell 
you what itis"’. ‘The morning came, the Pandit first 
‘came and paid obeisance to Bhattar who, however, 
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received him as usual with ordinary politeness; the 
third party was also with them by now, when 
Bhaftar asked the learned Pandit: ‘* Whom have you 
settled in your mind asthe * Paratattva* (ultimate 
Truth)?” The Pandit went about in a ponderous 
manner, full of doubts and uncertainty, quoting 
certain texts in favour of the Supremacy of Brah- 
ma (who is but the demi-urge, the appointed agent 
for creation), some in favour of the overlordship 
of the All-pervading Vignu and some others, 
establishing the Sovereign sway of Rudra (the 
appointed agent for destruction), Ultimately, he 
wound up by betraying his helplessness that, in 
the face of these conflicting texts, it would not be 
possible to arrive at any conclusion, At this 
the aforesaid elderly person also arrived, Receiving 
him with great reverence, Bhattar asked: “* Pray, who 
to you is the Ultimate Truth?’* Pat came the reply, 
with pin-point precision: “Iknow of none other 
than Lord Sriman Narayana, whom you discourse 
about, all these days; Talso know of no other truth 
than what you preach to us daily, namely, Sri 
Riménuja is my sole Saviour, the Means as well as 
the End of my salvation". Turning to the questioner 
of the previous day (third party) Bhatjar said “Ido 
hope You are now convinced that my attention to 
the elderly person is not misplaced. Now say, to 
whom I should bend". Need it be added that the 
‘questioner was fully satisfied? 


q t0/-inai mélum, nap marpin mélum, cutar-mufi mélum, 
til-inai mélum, pupainta tap am tujay utai ammip, 
‘kél-inai oprum ilatig; kilarum cutar-oli martti; 
ni] anainty oprum akalip; eppviai nivip whip. (1-9-7) 


‘Translation 


‘With His shoulders, winsome chest, the lustrous crown, 
‘And feet, by tulacf, cool and nice, gaily adorned, 
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The peerless Lord of mounting radiance and glowing renown, 
Tightens His hold on me, day by day, and now rests He in my 
tongue, 


() Even as the wife bedecks and beautifies herself to excite 
the special fascination of her husband, the Lord bedecks 
Himself with tulaci, which holds out special fascination 
for the Alvar and mingles with him. 


(i) The sequence of decoration indicated in the stanza is 
appreciated by Sci Pardfara Bhaffar in his own 
inimitable way, as follows: 

In is but meet, the great Warrior that the Lord is, He 
decorates first of all His sinewy shoulders bearing His 
‘weapons, namely, Conch and Discus; next comes the 
‘winsome chest, the seat of the Divine Mother, needing, 
decoration for Her exhilaration; the crown comes 
thereafter only and the rest goes t0 the Lord's feet, 
always coveted by the devotees, where their salvation 
lies. 

(ii) Peerless Lord: That the Lord is of incomparable excellence 
is brought out succinctly, later on, in THI-I-2, the com- 
parisons with lotus, gold etc, touching only a fringe of 
the subject. The things with which the Lord is com- 
pared actually suffer in comparison and lag far behind 
Him, rather pale into insignificance. 


navinu) niggt malarum fiagak kalaikalukku ellam 
aviyum akkaiyum tipé; slippotu slippavan tané: 
pa iyal nél-tatam ‘olan; poru pafai afi cafku éntum 

ivi nap méoik kamalak kanoan; ep Kannin ulipé. (1-9-8) 


‘Transtation 
‘The arts, one and all, blossoming from the tongue, 


‘Their body (sound) and soul (meaning), 
‘Their exit and entrance are by Him Controlled, 


http:/acharya.org 


First Centum (-9) s 


Conch and Discus, His lovely shoulders four do sport, 
The lotus-eyed of bewitching charm has my eyes entered, 


Notes 

G) Certain branches of knowledge become extinct due to 
lack of propagation, due again to lack of interest 
‘or adequate intelligence to grasp them and various 
other causes; the Lord allows them to die out and 
‘gets them resuscitated, as and when He deems it 
necessary. 

(ii) C.L1V-2 and 3 of Bhagavad Git where Lord Kryos 
says that the Karma Yoga, explained by Him long 
back to Vivaswat, by him to Manu,and by Manv to 
Tkgviku, was lost through long lapse of time and the 
same Yoga was again being taught by the Lord to 
Arjuna (at the appropriate time). 


kamalattu cyan nampi-tappaik kapnutalénofum tomri, 
amalat teyvattotu ulakam aki, eg neqri ulipé. (1-9-9) 


‘Translation 
‘The lotus-eyed Lord, right in my eyes, 
Could by me be seen through His eyes, 
Which destroyed my nescience and made. 
All my senses five subserve Him; He made 
‘The lotus-based Ayop (Brahma), Rudra, on whose forehead 
Is an extra eye, other Devas and rest of the worlds, 
(He of such eminence) is now right on my forehead. 


Note 


‘The Lord, hitherto not visible, could now be seen in all His 
grandeur and enjoyed by the Alvar, not only through his eyes 
but all his other senses as well. This was possible only due 
to the Lord's redemptive grace, shed in super-abundance 
through His benevolent looks. Finding that the Alvar 
could assimilate this grand experience, the Lord next passed 
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‘on to the Alvar's forehead on the penultimate lap of His ; 
Journey to the Alvar’s crown. 


nefriyu} ninru conai alum nirai malarp-patankal catik 

kagrait tuliy mutik k6lak kanoa-piripait toluvar ; 
orraip pirai anintaqum nipmvkapum intiranum 

marrai amararum ellim; vantu epatu veciyulays. (1-910) 


‘Translation 

The lotus feet of the Lord, wearing round bands of tulaci dense, 

Resting on my forehead, are worshipped and worn on their 
heads, 

By the wearer of erescent Moon (Siva), Nanmukap (Brahma), 
Intirag (Indra) 

And all other Amarar (Devas); Such an eminent One 

Shot up from my forehead, right into my head. 


Notes 

(i) Even the exalted Siva, Brahma, Indra and other Devas 
have to queve up, seeking the appropriate time for the 
propitiation of the Lord. * But He, in turn, has got into 
the Alvir's head, seeking the most appropriate time for 
it, 

(i) In the first line of this stanza (original text) reference has 
‘been made to the Lord's pair of lotus feet, planted on 
the Alvir's forchead, and these feet were worshipped by 
Siva, Brahma, Indra and other Devas and borne on their 
heads. This points to the insignia or the caste-mark 
‘worn by Sri Vaiggavites and from the wording of the 
stanza, it could be assumed that the Alvar bore, on his 
forchead, the Lord’spair of feet with a lotusbase and not 
fa single foot alone, as a section of Sci Vaignavites has 
chosen to depict. 


‘ucciyullé nirkum teva tévarkuk kanna-pirdpukku 
iceaiyu] cella unartti, van kurukaire catakopan 

ic conpa ayirattullé ivaiyum Or pattu empiritku 

niccalum vinnappam ceyya ni] kajal ceppi porumé. (1-9-11) 
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‘Translation 
‘The Lord's longish feet will for ever crown 
‘The heads of those who (but once) recite these songs ten, 
Out of the thousand sung by Catakopan of Kurukir, narrating 
Just as he experienced, how Kanpapirép, the Supreme Lord, 
‘migrated from one limb of his to another and alighted on his, 
crown, 


Note 

‘The Supreme Lord, adorning the heads of the exalted Devas, 
coveted the Alvir's head so much that He got into it by 
stages, and there being no higher place to step into, the Lord 
stays on there. In other words, the Alvis head is the new 
abode of the Lord. This is indeed the limit for the Lord's 
loving condescension (Savisilya)! Here then is the mystic 
realisation that God loves His Subjects in the same way they 
pine for union with Him, 


First Centum—Tenth Decad (I-10) 
(Poru ma nil patai) 

Preamble 

In this deead, the Lord's voluntary or spontaneous 
prominently brought out and extolled by the Alvar, Some Acaryas, 
however, hold that the Alvar gives vent to his boundless joy resulting. 
from the Lord's contact with him, limb by limb, mentioned in the 
preceding decad. The remarkable approach of Sri Pardéara 
Bhattar, that intellectual giant of extraordinary divine fervour to 
this decad is as follows: 


In the preceding decad, the Supreme Lord was shown to have 
finally got on to the Alvar's head. Could there be any mystic 
‘experience more exalted than this? It was now up to the Lord to 
Keep it up without once again snatching Himself away from the 
Alvir. ‘That apart, the highest bliss, thus conferred by the Lord on 
the Alvir, led him on, to an introspection as to how he came by it. 
A thread-bare analysis of his own attainments reveals that he has 
none whatsoever and, at best, it could be sxid that he was God-bent 


http://acharya.org 


bad ‘Tiruvdymoli-Book 1 


and free from hatred for Him, Can it be said that a lemon fruit 
has secured a Kingdom, simply because a subject reverently placed 
a lemon fruit at the feet of a munificent King and got a liberal gift 
of territory, at the King’s pleasure ? It is absolutely impossible, 
rather, it would be preposterous to correlate the slender means of 
the Individual, as good as non-existent, with the * End’, of mighty 
dimensions, as in the example cited above. Verily, the Lord is the 
root-catise even for the little merit, ifany, acquired by the Individual, 
down the ages, as the latter was dowered with body and limbs, and 
put on acareer of useful activity, only by Him, And so, the present 
ecstatic experience of the Alvar is traceable only to the Lord’s 
redemptive grace and, little wonder, the Alviir thaws down in grate- 
ful acknowledgement of the Lord's benefaction, totally unrelated to 
the merit in him, 


It will be seen from the above exposition that Bhaftar lays 
emphasis on the Lord’s redemptive grace besides sharing the view 
of the other Aciryas, so far as the Alvar’s ecstatic experience is 
‘concerned. 


poru ma nil patai ali catkattoru 
tira ma ni} Kajal @ ulakum tola, 
ru mipik kura) aki, nimirnta ak 
aru mipikkam eg kanpulatu Akumé, 10-1) 


‘Translation 


‘The peerless Vamina bearing the martial conch and discus, 
‘The majestic weapons, Whose feet, long and lovely, 

All the seven worlds worshipped, as He grew into space, 
‘That blue-gem of « Lord is unto me visible! 


Note 
Even in his dreams, Mahabali had not conjured up the vision 
of the charming Lord presenting Himself before him, in all 
His grandeur and asking for a gift. Likewise, the Alvar 
had not the remotest idea that the Lord would ever come to 
him and reveal His exquisite charm to his naked eyes. No 
‘wonder then, he goes into raptures over the Lord's spon- 
taneous grace. This is indeed the key stanza for this decad. 
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kanoullé nirkum-katapmaiyal tofil- 

enpilum varum; ep ipi véofuvam- 

manqum nirum eriyum nal vayuyum 

vinpumiy viriyum em piripsiyé? (10-2) 


‘Translation 
My Lord hath as His body the elements five 
‘And as the sprawling Universe expands; worshipped with love 
He makes Himself visible, nay, for the mere count. 
‘What more does one (for salvation) want? 


Notes 


(i) It is by no means surprising that the Lord Who is bound 
by the deep love of the devotees, always keeps Himself 
in their vicinity. But the Alvir now touches upon the 
Lord's overwhelming generosity in presenting Himself 
‘even to those who utter the number twentysix, in the 
course of casual enumeration, The non-sentient body 
has 24 ingredients, such as Mind, senses, tanmiitris etc; 
the sentient soul which takes possession of the body 
and directs it, is the 25th tattva (principle) and the 
Lord is the 26th tattva, controlling, as He does, both 
the body and the Soul which constitute, as it were, 
His bodies, This explains the significance of number 
26, denoting the Lord. 


(ii) The Alviir exclaims: “When the Lord can be got at 
even by casual enumeration, what more do we need 
for our salvation?" By this, he means that God's 
‘grace is the sole means of salvation and nothing is 
needed on our part. There are no special conditions 
supporting His grace which operates unasked and 
unaided. What is wanted is non-resistance or non- 
rejection when Grace is offered. When it was pointed 
out to the great Acdrya, Nampillai, by one of his 
disciples, named, Vélvettirpillai that Sif Rama offered 
‘Sarandgati to the king of the oceans, facing east and 
observing other ritualistic formalities, the learned 
Preceptor elucidated that it was done so by Sri Rama 
8s a matter of course, in keeping with his orthodox 
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background and not as something mandatory. As a 
‘matter of fact, Sri RAma resorted to the said “Sarand- 
gati’ only on the advice of Vibhigana who, however, 
did not have a single dip in the ocean before he sought 
asylum at the feet of Sri Rama. The lesson to be 
learnt from this contrasting picture is that ‘Sarandgati’ 
(Surrender to the Lord's loving grace) could be per- 
formed in any manner, with or without a bath, the 
‘one who hasn't had his bath already, not being under 
any compulsion to take a bath and, conversely, the 
fone who has had his bath alresdy, need not defile 
himself by way of emulating the former. 


em pirnai, entai tantai tantaikkum 

‘tampiragai, tap-tamaraik kanpagai, 

Kompu arivy nun nér ifsi marpapai, 

‘em pirigait tofiy, mata neficamé. (10-3) 


‘Translation 


My docite mind! bow unto the Benefactor great 

Of our entire clan, the lorus-eyed Lord, 

Shedding cool grace, bearing on His winsome chest, 
‘The Mother Divine, lovely and thin-waisted. 


Note 


‘The Lord's tender solicitude for the devotees, overlooking 
their countless transgressions, springs from His close contact 
‘with the Divine Mother who is the very personification of 
grace. 


neficamé! naliait nallai! upgaip perril 

ep ceyyém? ini capa kuraivinam? 

‘maintapai malari] manavajapait 

tuficumpotum vitstu totar kaptay. (I-10-4) 


‘Translation 


Welldone, my mind! what is there 
We can't secure when you are here? 
‘Well, is there anything we would want anymore? 
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Mataral’s (Lotus-born Lakgmi’s) Consort, ever young, 
Leave not, even if you find me straying. 


Note 

‘The Alvar's mind exhorted by him in the preceding stanza to 
worship the Lord, responded so well that he now pats it on 
its back and prays that it shall cling to the Lord under all 
circumstances. The Alvar apprehends the off-chance of 
his shrinking back from the Lord once again, when his own 
humility haunts him, in dire contrast to the Lord’s ovur- 
whelming superiority. Right now, the Alvar counsels his 
mind, never to get parted from the Lord, whatever might be 
his own vicissitudes. 


kaptiyé, neice! karumafkel vaykkiory or 

en tipum inpiyé vantu iystumaru; 

uptigai ulaku Gum Or mivati 

Kontipaik kantukontapai niyumé. (110-5) 


‘Transiation 
‘Haven’t you seen, my mind! how things occur, 
With no pre-thoughts in us? did the worlds seven. 
Know that the Lord would, during deluge, sustain 
‘Them all? Who knew that the Lord would measure 
‘The worlds in three strides and set His feet on them? 
Well, did you ever know that you would see Him? 


‘Note 
‘The Lord extends His grace out of His own sweet will, unasked 
‘and un-premeditated by us. It is this spontaneous grace 
of the Lord that Bhattar has emphasised all along in this 
decad. 


niyum napum in nérnirkil, mél magror 

ndyum carkofap; neficamé! copnéo: 

tayum tantaiyum ay, iv ulakigil 

vayum icap, manivannap entaiyé. * (10-6) 
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My mind! if you and I continue in this state, 
Our sapphire—hued Lord, Master of all, 
Who is our Father and Mother 2s well, 

‘Will rid us of all ills, et me truly state. 


Note 
Addressing his ming, the Alvar says: Our eternal Lord Who: 
endears Himself to us like the Mother, whose love is pro- 
verbial, chastises like the Futher, bent upon reforming us, 
revealed His resplendent form like unto a sapphire and 
‘enthralled me. Ifyou and f persevere in this state, the Lord 

will see to it that we enjoy this perennial bliss for all time, 
keeping away all ills and evils". 


entuiy! epgum, em perumig! eprum, 
cintaiyul vaippen, colluv:p, paviyén- 
centai! em perumég! epru vapavar 
iyul_vaittue collum celvansiyg. (10-7) 


‘Translation 
‘The Sovereign Lord, the Celestials contemplate 
And sing His glory as their Progenitor Primate); 
How dare I, a sinner, likewise meditate 
‘And call Him my Father, my Master and all that? 


Note 

‘The Scriptures warn that one shall not utter anything ominous 
(inauspicious), lest it should actually come to pass. In the 
fourth stanza of this decad, the Alvar, while exhorting his 
mind, apprehended the frightful possibility of his moving 
away from the Lord, haunted by his own lowliness. And 
here we find him suffering from that obsession again and so 
soon! 


celva ndranap epfa col kéttalum, 

malkum ken peni; nétuven, mayamé! 

allum nap pakalum ifaivifu iori 

nalki, eppai vitip, nampi nampiyé. (10-8) 
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‘Translation 
* Celvandiranag, * the word uttered by some one, 
Heard I, and lo! with tears my eyes did run; 
Searched I whither He is gone, oh, what a marvel! 
‘Thro’ friendly days and nights with no interval, 
The perfect Lord, full of grace, tries to win 
My love and elects with me ever to remain. 


Note 
* How unworthy end unbecoming, " the Alvar rattled, “would 
be the union of one so vile and abject like me and the Supreme 
Lord, pure and exalted beyond words!" And so, he fled 
away and hid himself behind a ruined wall, ina remote 
‘corner, with little or no scope of hearing and talking about 
God-head. Thus he would forget all about Ged and, as a 
further precaution against possible detection and intrusion on 
Privacy, he even put a veil over his head. But what 
happened? A wayfarer, with a heavy headload, rested 4 
while there, after unburdening himself, While discharging 
the load, he ejaculated * Sriman Nardyaga’ ! in a relaxing 
mood. ‘The moment this magic word struck the ears of 
the Alvar, he got himself transformed into the ecstatic state, 
described in this stanza, as above. The Saint was indeed 
most agreeably surprised that the Lord should shed on him 
His grace and affection in such super-sbundance and 
recliim him despite his determination to forget all about 
Him, for fear of tainting Him. Oh, what a grip the Lord 
has over His chosen subjects! 


nampiyai, ten kurufkuti nipra, ac 
‘cemponé tikajum tiru marttiyai, 
umpar vapavar ati am cdtiyai, 


em piranai, ep colli merappand ? (10-9) 
‘Translation 
On what pretext shall I forget my Lord of dazzling charm, 


‘The Progenitor of the exalted denizens of heaven, 
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‘The perfect Lord Who, in Tentirukkurunkuti stands 
With an exquisite Form that does like red gold gleam? 


Notes 


(@) Asked whether he would not forget the Lord like the 
worldlings and go in pursuit of food and raiment, the 
Alvarsays,he just does not know how and on what gro- 
unds he can forgetthe Lord. By exhibiting His exquisite 
charm in His Area form at Tirukkurufkuti (deep down, 
in Tamil Nadu), He enthralled the Alvar. How then 

1 could he forget Him? Could it been the ground that He 
is not perfect, that He is not near at hand, that His 
form is not attractive, that He is not exalted, that He 
does not extend any benefits? No, none of these 
grounds will hold good, as could be seen from 
this stanza. 


(ii) The Lord, in His Arc (Iconic) form in Tirukkupuakuti, 
is referred to as the perfect one in whom all the auspi- 
cious qualities converge in a perfect measure. No 
doubt, the qualities of saulabhya (easy accessibility), 
Sauéilya (condescension), Vatsalys (tender solicitude) 
etc. are also displayed by the Lord in His * Para’ or 
transcendent form in the High Heavens. But, in that 
land of perfect bliss and perpetual splendour, these 
qualities-can be hardly perceptible in such a marked 
degree as they are in this land of darkness, delusion 
and despair. There is all the difference between a light 
burning in broad day light and the one shining forth 
in adark room. (Itu) 


marappum fipamum nag onru unaratilap; 

marakkum epru centimaraik kapnoja, 

marappu ara, en ullé mapginis tannai 

magappand, igi yan cn mapiyaiys? (10-10) 


“Translation 


‘Lknow not what it is to feel or forget 
And yet, the Lord, with red-lowws-eyes, does apprehend : 
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‘That I'll forget Him and, as one forewarned, 
He has lodged Himself firm in my heart 
‘The gem of a Lord, shall I any more forget? 


Notes 
(i) The Alvar feels that he is incapable of thinking and there 
is, therefore, no question of his forgetting either. ‘The 
Lord is, however, anxious that the knowledge now 
dawned on the Alvar as a result of His union with 
him, should remain intact, leaving no more scope for 
his sliding down or slipping off. He has, therefore, 
lodged Himself firmly inside the Alvar, casting 
His benevolent glances on him. 


(Gi) Who will cast away a priceless gem when it comes to 
‘one’s hand, instead of treasuring it and enjoying it all 
the time? 


mapiyai, vinavar kanpapai, tappatu Or 
aniyai, ten kurukiire cataképan col- 

pani cey ayirattul ivai pattutan 

tanivilar karparél, kalvi vayumé. (0-11) 


‘Translation 
‘Those that learn with zeal and thirst insatiable these songs ten, 
‘Out of the thousand sung by Tenkurukir CatakOpan, 

Asa matter of service unto the Lord of sapphire hue, 
Himself a jewel unique, overlord of the Celestials, 
Will with knowledge divine be filled. 


Notes 
(i) In accordance with the text of the song, those that learn 
these ten songs will have their fill of knowledge. The 
ultimate aim of knowledge is Divine Service and so, 

this knowledge should blossom into service. 
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(Gi) The blue-gem is likened to the Lord in a number of ways, 
In it, there is a happy blending, as in the case of the 
supreme Lord, of * Paratva * and ‘ Saulabhya ’, the two 
extremes of paramountcy and simplicity, With all its 
high intrinsic value, the gem can be easily carried, tied 
at one end of the garment”. 


(iii) 11 is common knowledge that jewels beautify the wearer. 
In the case of the Lord, however, He besutifies the 
Jewels worn by Him and He is Himself the most attrac- 
tive of all jewels. 
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THE CENTUM, IN RETROSPECT 
(DECAD-WISE SUMMARY) 


(1): Right in the opening line ofthe first song of the frst decad, Saint 
‘Nammilvir characterises God as one with perfection, all of the nature of 
inethaustible bis and love, dhe natural repository of innumerable auspicious 
traits of unlimited dimensions, The Alsie gratefully revels inthe blissful 
knowledge of the Supreme Lord, sorn ofall doubts, discrepancies and deviar 
tions, dowered on him by the Loed Himself inthe exercise of His spontancous 
{race and exhorts his mind to take refuge in the Lord's distrendinplling, 
azaing feet, being the sure and certain means of salvation. The Lon's 
sreainess and transcedcnt glory, elucidated in the opening decod have been 
briefly set out below, "He feat once the Material Cause as well asthe Operative 
Cause and Instrumental Cause of allie and being; He isthe one and only 
Giver either diveely or through ‘other minor deities, whose favours thelr 
respective votaries seek; He is all-pervading like the Sout inside the boys 


(1-2): Par from being selfish and self-centred, the Alvie wises to share 
with his fellow beings, wallowing in the stye of wordly life, all that knowledge 
szaclously dowered on him by the Lord. He, therefore, exhorts them, én 
the secomd deca, © give up the elusive and obnoxious pleasures of worldly 
Iie, disengage themselves from the erroneous notions of *17 and * Mine 
and dedicate themvelves to the appreciation of the limitless wealth and splen~ 
dour of the Supreme Lord, thereby reaping the rich harvest of eternal bliss 
and beatitude, True renunciation is of the mind, as distinguished from mere 
bodily replacements, such as living a secluded life in a remote forest, In this, 
his first address 10 the fellow-beings, the Alvar also teaches them how and 
where to pray, by wiving out the substance ofthe eighty labled * Tiumantra "— 
‘Aum Namo (Nardyantya); 


(1-3): Lest his adresses in the preceding decad be scared of the Lord's 
sovereignty as the Supreme Master of the whole universe, the Air puts them 
at ete by depicting, in the third decad, the Lord's disarming simplicity and 
His easyraccessibility (Saulabhya) and emphasising that, to those who tum 
their minds unto Him, He is easily accessible but dificult of attainment by 
others; 


(1-4): Jn the fourth decad, the Alvac is seen transformed (figuratively 
‘of course) as a * Nayaki* (femle lover) pining for immedinte union with the 
Supreme Lord and sending some birds, as her emissaies, to the Lord reclin 
‘on the * Mill-ocean”, the seat of the Lord's creative activity, invoking His 
trait of forgiveness (aparida sahatva). (The winged birds typify the efficient 
receptors, possessed of the mighty wings of knowledge (JAisa) and conduct 
‘Ganustina), a happy bleading of both, (This is the first of four such decads 
jn the entire hymnal, the other three being VI-I, VI-8 and IX-7.) 


(1-5); The Saint brings into focus, the Lord's trait of loving condescension 
(Sausiya) or mixing freely with the lowliest, én the fifth decad; the Lord, bent 
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‘upon having a rapport with the Alvar, shakes off the latter’ inferiority complex 
inducing him, quite often, to retreat from the Lord for fear of dafiling One, 


(1-6): The Lord's *SvirSdhatva" (easy worshippability) is emphasised 
fn the sixth decad; the outward offerings may be trifles but, in God's eyes, 
they carry much weight, when offered in humility, with loving devotion; 


(1-7): Easy-worshippability apart, the Lord is highly adorable because 
Of His extraordinary sweetness; this is highlighted by the Alvi, in the seventh 


(1-8): In the eighth decad, the Alvar brings to the fore, the Lord's tealt 
‘of uprightness (Arjava or rujub) His transparence in word, deed and thought, 
free from sophistry, duplicity, mental reservation, mischievous distortion, ele.; 


(19): The Omniscient Lord regulates the influx of His grace in such a 
‘manner that the recipient is able to stomach it allright. Jn the ninth decad, 
‘as well as the fifth decad of the fourth centam, according to the Alvar's own 
‘admission, the Lord unfolds unto him, His glorious traits and wondrous deeds, 
‘only by stages, consistent with his capacity for in-ake (SAtmia bhoga pradatva), 
Being the last ofthe staggering series of bodies donned by the Alvar, in which 
alone the Lord could reclaim him, He naturally covets his ody. "And yet, 
‘He would not jump straightaway into the crown of the Alvic's head; He would 
first stand close to him, get into his hip and thenice move upwards, limb by 
limb, "Had the Lord not adopted this process of gradual occupation of the 
Alvie’s body, the latter would have just collapsed, like unto a pauper from 
birth, who suddenly comes by a sizeable treasure; 


(1-10): In the conctuding) décod of this centwm, the Lord's voluntary or 
‘spontaneous grace (nirhetuks krpS) is brought out prominently and extolled 
by the Alvar who also gives vent to his boundless joy resulting from the Lord's 
‘contact with him, lim by limb, asset out inthe ninth decad. 
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